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Dr. Tan, <Jonathan@]onathantan org> Web http //www jonathantan.org , is'a

Senior Lecturer, Australian Catholic Umversny School of Theology; Strathfield,
NSW. This ¢ essay is an expanded version of the paper that was originally presented
at the 2012 Annual Coriference of the Australian Catholic Theologlcal Association
.on the theme, “Vatican 1I: The Promise and the Legacy.” He writes: “I-am'-
grateful to’ all: who responded:with. questions and- critical comments ‘at the
conference. All shortcommgs remain my own.” In this essay he first analyses

the missiology expressed in four‘ important documents of Vatican II and some ]
post-Vatican’ developments in A a,' and then studies the documents’ produced .
by the Eederation of Asijan‘ Blshops Conferences" (FABC) -and its various

orgamsms in the last more than: forty years to discover a remarkable consistent
missiology that: diaws-on the experience of being Asian-and therefore vitally
comfortable w1th plurahsm asa constxtuent element of Asxanness

he task of domg Chnstlan mlss1on 1s espec1ally challengmg in

world’s populatlon it remams

Christian populatlon desplte two mille an mlss1onary

“activity. Atthe beginning of the third Christian milleinium, Christians

account for anywhere between 4 and 6 percent of the total
population of Asia. More 51gn1ﬁcantly, Christians continue to
represent only a tiny proportion of the residents of China and India,
who collectively comprise about one third of the world’s population.
While David Aikman made the provecative claim that 20 to-30
percent of the Chmese populatlon would be Christian by, the 2030s,'

the Research Director of thé Beijing Centre for Chinese Studies,

Jean-Paul Wiest cautions‘us-against making such Overo .tlnrn;stlc
predlctlons Spec1ﬁcally, Wiest points out that Chin 50 in the
midst ofan 1mpres31ve Buddhlst, Da01st, and-»C

! Dav1d AIKMAN Jesu.s' in Beqmg How Chrzstlamtyz
Changing the Global Balance af Power. Washmgton;;DC Regnery Pubhshmg

2003, 235.
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: revwal Yoshlko Ashlwa and Dav1d L Wank share Wlest s'

sentiments, noting that China has the world’s largest Buddhlst
populatlon, a thriving Daoist eommumty, and an expandmg Muslim
community that is larger than the total Christian populatlon in China®
On the issue of Chinese Muslims, Wiest reminds us. that the growing
Chinese Mushm population in Gansu and Xinjiang is unlikely to
give up its Islamic faith to become Christians. This is because its
Islamic faith is tightly wedded to its non-Han culture and\ethmc
pnde

This essay analyzes the receptlon of Vatican [I’s theology
mission in Asia by the Federation of Asian Bishops® Conferences
(FABC).S First, it will examme how the Second Vatican Council
was a watershed that opened the floodgates to a rethinking of
mission. Second, it will analyze the pnnc1pal aspects ofthe FABC’s
approach to the Christian mission in Asia. Third it will explore how
the FABC has gone ‘beyond Vatican H’s plantatio ecclesiae
approach in the Mission Decree 4d gentes to'articulate its- own
‘mission theology of “active mtegral eyangellzatlon,” which (1) is
rooted in the immense diversity and plurality of" As1a, (u) is
undergirded by a commitment and service to life, (iii) is oriented
towards a threefold dlalogue with A51an cultures rehglons and the

Jean-Paul WiEsT, “Chinese Youth and’ Rehglon Today,” Ortgms 36 no. 33 (2007) :
527-31, at 531. '

3Yoshxko Astiwa and David L. Wank, Making Religion, Makmg the State: The .
Politics of Religion in Modern China. Stanford: Stanford Umverslt‘y Press, 2009 1.
‘WiEst, “Chinese Youth and Religion Today,” 531.

SAll of the important documents of the FABC have been collected and published
in a convenient four-volume collection hereinafter referred to as FAPA. Volume
1: For All-the Peoples of Asia:- Federation of Asxan Bishops® Conferences

- Documents . from 1970-1991, eds. ‘Gaudencio B. Rosales & C.G. Arévalo.
- Maryknoll, NY: Orbis Books, . 1992 Volume 2: Federatlon of Asian Bishops’

Conferences Documents Sfrom 1992 to 1996, ed. Franz-Josef Eilers. ‘Quezon
City Claretian, 1997. ‘Volume 3:. Federation of Asian Bishops’ Conferences
Documents from 1997-2001, ed. Eranz-Josef Eilers. Quezon City: -Claretian,

-2002. Volume: 4: Federation of Asian Bishops’ Conferences' Documents from

2002-2006, ed. Franz-Josef Eilers. Quezon City: Claretian, 2007. Unless -

~ otherwise indicated, all references to the documents of the FABC are taken ﬁ'om

tlus four-volume collection. -
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poor, and (1v) seeksto brmg about the Reign of God in Asia.® Fmally, '

I will also discuss the srgmﬁcance and implications of the FABC’s
theology of “active integral evangelization” for the task of doing
Christian missioninAsia. .
’ Vatlcan MHa Paradlgm Shift in Cathollc Mission Theology
On January 25, 1959, Pope John XXIII announced his intention
to call an ecumenical council of more than 2,000 bishops from six
continents, stating its objectlves to be a new Pentecost, a means
of spiritual and apostolic renewal, and an aggiornamento of the
‘Catholic Church. After four sessions which produced sixteen
documents, Vatican II can be said to have covered every facet of
renewal, 1nc1ud1ng the renewal of the Church’s mission theology
This renewal was first introduced in the Dogmatrc Constitution on
the Church, Lumen gentium (November 21, 1964) and further

developed in Declaration on the Relation of th~ Church to Non-

ChristianReligions, Nostra aetate (October 28, 1965), the Pastoral

Constitution on the Church inthe Modern World, Gaudium et spes -

(December 7, 1965), and the Decree on the Church’s Missionary
Activity, Ad gentes (December 7, 1965).
Lumen Gentium

Theﬂreologlealfomrla:honofVahchI’sﬂleologyofmlssronwasﬁrst »

enunciated in Lumen gentivm, which linked missiology and ecclesiology

mrtsopenmgstatement.
.Chnstlsﬂrehghtofallnauons Hence,ﬂusmostsacredSynod, whlch

hasbemgameredmmeHolySpmt,eagerlydesmtoshedonallmen‘

that radiance of His which brightens the countenance of the church. This
1tw111dobyproclmnnngﬂ1egospeltoevexycreatme(l.ﬁ 1.

"For a more in-depth and cntlcal d1scussron of these topics, see my previously

published essays on this topic: “A New:Way of Being Church in Asia: The

Federation .of Asian Bishops® Conferences (FABC) at the: Service of Life in .

Pluralistic Asia,” Missiology33 no. 1(2005).71-94; “Missio JInter Gentes:

Towards a New Paradigm in the Mission Theology of the Federation of Asian - v
Bishops’ Conferences (FABC),” Mission Studies:21:no. 1 (2004) 65-95; and

““Theologizing at the Service of Life: The Contextual Theological Methodology
of the Federation of Asian Bishops’ Conferences (FABC),” Gregorzanum 81no.
3 (2000) 541-75.

TWalter M. Abbott, ed., The -Documents of I/bttcan 1L New York America Press, :

1966, 14-15
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On the one hand Lumen gentium msrsts onan ecclesmcentnc
groundmg of missio ad. gentes, i.e., the church is necessary for
salvation (ecclesiam necessariam esse ad salutem, LG 14),
explaining that the church is “the universal sacrament of salvation”
(universale salutis sacramentum) because the risen Christ is
leading all peoples to the church (ut homines ad ecclesiam
perducat) and “through her joining them more closely to himself”
(LG 48).2 It also applies the classical Thomistic axiom gratia non
tollit naturam sed perficit (grace does not destroy nature, but -
perfects it) to the church’s mrss1onary enterpnse when it insists
that:
" the church or Peaple of God takes nothing away from. the temporal

welfare of any people... Rather does she fcster and take to herself,

insofar as they are good, the ability, resources, and customs .of

each people. Taking them to herself she purifies, strengthens, and

~ ennobles them (LG 13). 9 ' ,
* This is reiterated in LG 17, which states: -
whatever good is in the minds and hearts of men, whatever

good lies latent in the religious practices and cultures of diverse
peoples, is not only saved from destruction but is also healed,
ennobled, and perfected unto the glory of God, the confusion of
the Devil, and the happiness of man."

On the other hand, Lumen gentium also presents the pos51b111ty
of an extra-ecclesial way of salvation'through-God, i.e., salvation
through a mysterious’ channel other ‘than the church and its
sacraments :

Noris'God: far distant from those who i in shadows and i lmages seek
the unknown God, for it is God who gives to all people life and
breath and every other gift (cf. Acts 17:25-28), and who as Saviour
wills that all be saved (cf. 1 Tim 2:4). Those also can attain to
everlasting salvation who through no fault of their own do not
know the-gospel of Christ or his church, yet sincerely seek God

- and, moved by grace, strive by their deeds to do God’s will as it

is known to them' through the dictates of conscience. Nor does.

~ " divine Providence deny the help necessary for salvation to those:

!bid, 79.

Ibid., 31.
'°Ib1d 36. LG 17 is also reaffirmed in AG 2.
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- 'who, wi_tho;it blame on theinpart, have not yet amved a“: an explicit -

- knowledge of God, but who strive to live'a good life; thanks to
~God’s grace. Whatsoever good or truth is found among them is
~ - looked upon by the church as a preparation for the gospel. She

- regards such qualities as given by Him who'enlightens all' men so

_that they may finally have life (LG 16).1 ,

From the foregoing, it is clear that while LG 16 recognizes the
“possibility of an extra-ecclesial means of salvation. It however lays
- down three strict conditions: (i) non-Christians must be people who,
through no fault of their own (sine culpa), do not know the gospel

of Christ or the church; (ii) they must, with a sincere and open -

. heart, seek God, the Creator whose existence they may know by
reason, but whom they do not yet know as the God revealed in
Christ; and (iii) they must try to do God’s will as they know it
through conscience, i.e., on the basis of natural law, striving to lead
a good life and moved by grace (sub gratiae influxu). Therefore,
“divine-Providence” will not deny them the assistance necessary
(modus gratiae) is left open.

- By being cautious and refusing to speculate on the mysterious
workings of God’s grace outside the church, the Council Fathers
left room for future dogmatic development of this principle. While

- accepting that salvation can be mediated extra-ecclesially,
nevertheless Lumen Gentium does take pains to argue against
any lessening of the urgency.of' mission. Thus, the Council Fathers
held that by “promot[ing] the glory of God and procur[ing] the
salvation of all such men, and mindful of the command of the Lord,

for salvation, although the mode by which this grace operates

‘Preach the gospel to every creature’ (Mk 16:16), the church

painstakingly fosters her missionary work” (LG 16).
Nostra aetate ‘ ST SR

~

The Declaration on the Relation of the Church to Non-

Christian Religions, Nostra aetate, marks a paradigm shift in the
church’s understanding of other religions. It is the first official
statement which recognizes other religions as entities that the church,
should respect and enter into dialogue with, rather than merely

Ulbid., 35.
PIbid,, 35.
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tolerating them or working for their suppression. -Eschewing the
traditional terminology such. as “pagan” (paganus), “idolatry”
(idolatria) and “false religion” (religio falsa), the Council Fathers
introduced a new atmosphere of recognition, respect and: dialogue;
recognizing the plurality and diversity: of religions. The most
revolutionary aspect of this declaration is its apparent presumption
that other religions contain at least some elements of truth, although
this presumption does not lessen the dominical mandate to preach
the Gospel to the ends of the earth: o :

- The Catholic Church rejects nothing of which is true and holy in
these religions. She looks with sincere respect upon those ways
of conduct and of life, those rules and teachings which, though
differing in particulars from what she holds and sets forth,
nevertheless often reflect a ray of that Truth which enlightens all
men. Indeed, she proclaims and must ever proclaim Christ, ‘the

- way, the truth, and the life’ (Jn 1:6), in' whom men find the fullpess

- of religious life, and’ in-Whom‘ God has reconciled all things to

‘Himself (NA 2).13 R -
As is the case with LG 16, here-the Counci! Fathers were also
somewhat. ambivalent-as to'the amount of truth-found:in ‘other
religions. While NA-2 unequivocally accepts that the manner-of
life and conduct, and precepts and doctrines; often contain gems
of truth, it nevertheless insists that the “fullness of religious life”
(plenitudinem vitae religiosae)isto be’found solely in Christ.

‘More importaptly,’: th‘¢ Declaratlon goeson to lay the foundations

for dialogue:" o ,
- The churchi therefore has this extiortation for her sons: prudently
and lovingly, through dialogue and collaboration with the followers
of other religions, and in witness of Christian faith and life,
aclmowledgq; preserve, and promote the spiritual and moral goods
found among these men, as well as the valués in their society and

CcultieNA2).¢

y this statement, the Council Fathers lay in motion the path

for subsequent efforts at interreligious dialogue, inspiring the

initiatives that would later be taken by the FABC.

BIbid., 662.
“Ibid., 662-3.
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Gaudium et spes

Inthe. Pastoral -Cohstltutlon ion the Church in’ the Modem '

:World Gaudium: et spes, the: Second: Vatican ouncil-officially
 acknowledged the diversity,of cultures and the factthatthe Christian
gospel is not a.communication. ot timeiess truths but rather»God’
intervention in: human history : - o

V ThlS ,derstandmg of culture hasprofound 1mphcat10ns
for Chnstlamty. because the church:has.accepted. that much of
what was percelved as essential expressmns of the Christian faith
are. smrply Eurocentric-cultural, expressions of the Christian faith.
What is more important is;the categorical statement of the-Council
thattheredsno one culty iormative wayto beChnstlan Instead,
the. relationship ‘be isti
mutually enriching:c

j,,The church ;

| -By
s hturglcal form, she leads mentoward mtenorhbel:ty CGS 58) 16

lsIbld 264.
'“Ibid., 264-5:
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-More significantly, the Pastoral Constitution insists:that the
Holy Spirit offers to all, ina mysterious way known only:to G
the possrblhty of being associated with the paschal: ystery:

.For'since Christ died for all, and'since the ultimate human vocation

- is‘in fact one, and divine, we: oughtito believe that the Holy Spirit

‘in a manner known only to. God offers to every man the possibility
of bemg assoclated with thls paSchal ‘mystery (GS 22).17 .
Ad gentes '

. VaticanII also 1mt1ated a profound change in 1ts fundamental
understandmg of the church’s task of mission, emphasizing the
necessity of mission grounded within the Trinitarian missiones of
the Son and the Spirit and statmg the whole church is m1s51onary
by its very nature:* . = s
: The pﬂgnm church is mrssronary by her very nature For 1t is from

the | province of profeeswnal m
rather ‘ofthe hole church =

Spmt is 1mmanent and creative itfthe world'and in umanity. The
- ¢hurch continuesithe. mission: of the Incarnate Word' Jesus: Bur
- it-does not moviopolize ‘or exhaust the continuing action of ‘the

YIbid., 221-2.
*Ibid., 585.
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- ‘Weord and the Spirit in the world. The mission of the"church is
-.atthe service.of the mission of God (emphasis added
The Missionary: Decree relterated the plantatio eccleszae
approachto the task of Christian mission; asserting that “the spécific
purpose of this missionary activity is evangelization and the planting
of the Church among those people and groups where she has not
yet taken root” (AG 6).2° In explaining the purpose of the church’s
missio ad gentes, AG opted for a fulfillment approach to- the
Christianmission:
. This universal design of God for the salvation of the human race
< isnot carried out exclusively in.the soul ‘of'a:man; with a kind of
- secrecy. Nor is it-achieved merely through those multiple
endeavours, including religious ones, by which men search for

.God, groping for Him that they may by chance find Him... For

- these attempts ‘need to be enlightened-and purrﬁed .even though,
J;hrough the kindly: workmgs of Divine Providence, they may
sometlmes serve as a guidance course toward the true God, or as

a preparatron for the gospel (AG 3).!

The Decree explams that the source of this fulﬁllment is Chrrst |

M1ss10nary activity 1selosely bound up t too wrth uman nature llselfand
its aspirations. Bymamf v the. '
truth about thieir condition and their total vocation orChnstlsthesoume
and model of that renewed humanity, penetrated | with brotherly love,
' sincerity, and a pea to'which all aspire (AG 8).2
*The Decreealso insists' nthe necessity of preaching the gospel,
notwrthstandrng the 'p ss
other channels: B
Therefore, though God m ways known to Hrmself can lead those
. vmculpably ignos ant of the gospel-to that. falth i hout which it is
1mpossrble to please Hrm (Heb 11: 6) yeta necess1 , hes(upon the
L (cf. 1 Cor 9:16), and at the san  duty, to
' ','preach the gospel Hence mlssronary actrty oday as. always
S retams its power- and necessrty (AG 0.z :
¥See. Ivhchael AMALADoss, “The Challenges of Mrssron 'I‘oday,” in¢ Trends in
Mission: Toward. the Third Millennium, eds. William; Jenkinson and Helene
O’Sullivan. Maryknoll: Orbis 1991, 359-97, at 364.
2Abbott, Documents of Vatican II, 591.
2bid., 586.
21bid., 594.
23Ibld. 593
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In-a reversal of centuries of Eurocentrism, the Council held
that the church was not a huge and umformly Eurocenttic monolithic
entrty, but mstead itis a commumon of local’ churches each of
which seeks to give lifeto the umversal church in accordance with
the native gemus and tradmons of i its members

~ Thus,i mnmtatlon ofthe plan of the Incamatron, th ‘young churches,
rooted in Christ and built up on the foundatron C the apostles,
take to themselves ina wonderful exchange all rlches of the

and theu' learmng, from therr arts and sciences, these churches
: borrow all those thmgs which can contribute to the glory of their
: Creator, the revelation of the Saviour’ s. grace or the proper
arrangement of Chnstlan life. ... Thus, it wrll be more clearly seen
in what ways faith can seek for understandmg in the phllosophy
and wisdom of these peoples A better view will be gained of how
their customs outlook on life, and soclal order can be reconciled
with the manner ofliving taught hy divine revelatlon Asaresult,
avenues will ‘be opened for a more profound adaptation in the
whole area of Christian life. Thanks to such a procedure, every
appearance of syncretism and of: false particularism can be excluded,
and the Christian life can be accommodated to:the gemus -and the
dispositions of each culture. Partrculant@drtrons together with
. individual patrimony of each family of natlons,can be lllummed by the
light of th ospel, an, :

on'the prrnc1ple of oéconomia Incarnatzonzs (the economy of the

Incarnation). Indeed, AG 22 speaks of a more profound adaptation

(aptatio profundior) in “imitation of the plan of the Incarnation”

(ad instar oeconomiae mcarnatzonzs) Commentlng on this
phrase, Anscar Chupungco explains:. . e :

' The phrase ad instar oeconomiae mcarnatzoms mdlcates that

_ the conciliar decree sets Christ’s incarnation as an exemplar to be

| “Ibid,, 612-3
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copled farthfully :In imitation of Chnst who by virtue of the
" incarnation made. himself one with the Jewish nation;. the local

. church should strive to 1dent1fy itself with the people among whom :

it dwells. As Christ became a Jew in all thmgs save 'sin, $O the
church should become not merely a church in but the church of
- a partrcular locallty 9 “Incarnatron,” both as a Christian mystery
"“and a technical term, enriches our understandmg of adaptation.
As'a mystery, it explams why the church and its liturgy should.
' adapt themselves to the culture and ‘the traditions of the people.
~ What' took place when God became human and dwelt among us
now takes place when the'church and its liturgy embody “the
‘riches of the nations. ”As a techmcal term, mcarnatlon gives
depth to’ adaptatlon, which i is ‘often simply understood as a work
of ‘external adjustment to or conform1ty with a situation.”
In addltlon the Council also. gives an expanded role to the
Holy S_ngt “Doubtless, the Holy Spirit was already at work in

the world before. Chnst was glorlﬁed” (AG4)*Inan application
~of Justin the Martyr’s notion of logoi spermatzkoz, the Decree

suggests that the Holy Spmt “calls all men to:Christ by the seeds
of the word and by the-preaching:of the gospel” (AG: 15).% It

explains that these “seeds of the Word” (semina Verbi)lie hidden-

in the national and-religious tradmons of peopl
Aftermath of Vatican H ' o
 Inthé aftermith
underwent rad
world. While i : 1
and enthus m 1n‘m1s51on, the reahtles of new soc1o-pohtlcal
developments in former “mission lands” soon crept in.
First, the Council. Fathers had adopted an overly optlmlstlc
view of mlss1onary success, expectmg that church growth would
continue unabated. Fi ilipino Jesult theologlan, F ehpe Go ez explams
it well when he states: S

G :1:13.28

2 Anscar J :CHUPUNGCO, Ltturgzcallnculturatzon Sacramentals, Religwsny ‘and
Catechesis. Collegeville, MN: thurglcal Press;. 1992 17-18::. .
%Abbott, Documents: of Vatican II, 587. - : Y

"Ibid., 601.

3Ibid., 597-8.
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*'On'Nov:6; 1964, in the 116 General: Ceng‘reg‘at'ion of:Vatican1l, after
~«:.:Paul “VI had: presented the “Schema”. On:the Mtsszah.s, +Card.
. Agagianian,Prefect of Propaganda F: za'e drew:a bright view,of
 the situation: in times of; Vatican I, he said, the church had ;5
mission territories; today, we have 770 In 1870 there was not one
autonomous. bishop, today we see here 41 archbrshops, 126
bishops and 4 cardinals. ... The popes had assumed the effectlve :
_ protagonism ‘which’ they mtended with the erectlon of the
Propaganda in 1622 by Gregory XV. The 20th century had seen
the great encyclicals Maximum illud (1919), Rerum Ecclesiae
(1926), Evangelii praecones (1951), Fidei dorum (1957), which
chanﬁelled’the"miSSionary zeal of the secular:clergy into Africa;
" and in-the eve of the council, Princeps pastorum (1959),™% .
Nobody-paid much-attention to the underlying tensions ansmg

" from nationalistic fervours:that were spreading throughout Asia,

and that would eventually influence many Asians to.identify-and
equate the church’s territorial:expansion with European colenialism’s
territorial expansion. Rightly.or wrongly; in the eyes of many Asians,
the missionaries: and the: Christian:gospel:were tainted:-by-their
association and: collabora "ons w1th@andsupport of the: European
colonial powers. " - . s eR e

~ Second, and more signi ficantly, the Councxl Fathers falled to
grasp the full 1mphcatlons of decolomzatlon that‘was-gathering
momentum in.the Two Thirds World i in the- aftermath of World
War I1, leading to the emepgence of’ postcolomal A51a Fehpe Gémez
puts it in blunt terms :

.lmdnessf!to hlstory, for havmg

i ':practlcally all’ mdependent,' orrly the Portuguese: emplre ended '
[later,] m l975 30

dunng the heyday of colomal expanswmsm, ‘this alhance became
- aproblematic habllity for Christian churches struggling'to adapt to
the rapidly. changmg soclo-polmcal situations. throughout Asia. ..

PFelipe Gomez, “The Mlssronary Activity Twenty Years aﬂfep Vatlcan Il 7 East
Asian Pastoral Review 23’ (1986) 26-57,at29:
*Tbid., 53.
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«.+: Third, the:two'World Wars:and the Jewish Holocaust.or Shogh
undetmined the positive confidence of Christian leaders, theologians,
and‘missionaries, who had expected that missionary endeavours,
church growth, scientific progress and the dominance of European

colomal' powers would go on unchallenged The Indian theologian,

M. Thomas Thangaral sums it up well when he states that thesc
two wars not only “demonstrated that humans, while making
progress in science, technology, and other fields, are nonetheless
very capable of engaging in extreme forms of vrolence and cruelty,”
but also deflated the optimistic. naiveté that “[h]uman progress,
though seen as a great ally to the missionary movement at the
beginning: of the century, was no longer a trusted ally in the task of
evangelizing the whole world.”*! Inthe eyes of millions- ofAsrans, the
two. World- Wars and ithe Shoah punctured the - picture: of superior
might and invincibility that was carefully crafted by the European colonial
authorities. No longer would these Asian masses acquiesce passively
to the hegemony of European colonisation of their lands. The Indian
J esurt theologian, Michael: Amaladoss explains the dilemma clearly:

In the former colonies, church extension is associated in the popular

mind with.colonialism. They certainly coincided historically and

_ atthat time the new churches were not really built up as authentic

' local churches A certain assertron of autonomy on the part ofthe

k local churches is not wrthout ‘connection 0. thrs ast Hence

anythrng forexgn is suspected and resented not only"by non-
Christians, but even by some Chrrstrans 525

. Fourth, many mlssmn societies and individual missionaries

u'lderwent much archlng There was much
confusion .and Jhesitation abou future, ot‘ missio ad gentes in

the Cathohc Chu me questioned the y f the church’s
mlssmnary mandate percelvmg that missio ad gentes was in its

thy

prevrously operated on atemtonal or geographrcal conc epto fmissio

3M. Thomas THANGARAJ; The Common Task+ 4 Theology of Chrtstzan Mzsszon

Nashville: Abingdon 1999, 17,
2Michael AMALADOSS, “Forelgn Mrssrons Today,” East Aszan Pastoral Revzew

25 (1988) 104-18, at 113. -
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it one of the fastest growing religions:i

' 1987 are especially prescient and:still hold true today:

ad gentes. As a result, many.missiologists and theologians- began

to question. the raison d’étre of missio. .ad gentes, leading to a
prolonged period of questioning and self-doubt on the efficacy of
the traditional approaches to mission. The inability of the 1974 Synod

- of Bishops to arrive at a consensus:on the Church’s missio ad

gentes is symptomatic of this development.

- Fifth; and most significantly for many Asian nations that gamed
mdependence from their colonial mastersin the aftermath- -of the
Second World War, independence and postcolorial consciousness
have led to a discovery of national pride, and with it, a massive
revival of traditional Asian rehgrons,.; Notwithstanding Vatican II’s.
hopeful aspirations, the world’s great religions:have continued-to-
grow and thrive not only in Asia but also/in Nerth America and
Europe; challenging the preeminent position'of Christianity in many
European countries: Indeed, since the 1960s world religions:such

- asIslam, Hinduism, and Buddhism have been rejuvenated:and are.

now asserting:themselves:to the:point of'sending missionaries to-
Europe‘and:North:America and:gainingmew:beélievers worldwide.:
Islam has been-onthe.upsurge;especizllyinAsiaand Affrica; maklng
he worldi e
‘In the Indian.subcontinent, Hinduism:-became:; emboldened ,

‘rejecting its secular tolerance and wielding the sword of religious

nationalism against what its fundamentalist adherents believe to be:
other religious contenders forits preeminent position in the contemporary
Indian society. The observations.of the Indian theologian T.K. rJohn in

"""" -+ The:{Hindu} ¢ritics see Christianity.as:an alien-and complex power
structure that threatens to eventually undermine India’s culture,
national integrity and its religions. They feel that a religion that
is disappearing from its former stronghold is being dumped, like
so.many unwanted drugs, on the Third World where it has to be
nourished, supported and propagated by foreign money, control
andpower; instead-of drawing:its strength from the 'soil. They
conclude that'even’current efforts at inculturation (whrch meet
with so much inside opposrtron) are subterfuge measures to wm

~ overhesitant or unwilli thie Christian fold. They accuse
the Christian missionaries of taking undue advantage of the
poverty, the illiteracy and ignorance of the vast majority of the
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e people, and for the proof of this they pomt to the fact that they-

}havealtogether withdrawn their *forces’ from the more difficult

- areas like the caste Hmdus, the educated and the economlcally.

- well-off»®
Today, Indiais wnnessmg the rise of the mxhtant Hindutva nehglous
movement and its political wing, the Bharatiya Janata Party, both of
which reject secular tolerdance in favor of wielding the sword of religious
zealotry against what its fundamentalist adherents argue are religious
traditions that-are foreign and alien to Indian culture.
~In‘East Asia, Buddhism has gained a new vitality as new

Buddhist- movements that first emerged in the early twentieth

century blossomed in the decades after the :Second World War.
For example, the charismatic Daisaku lkeda (b. 1928) has
transformed the Soka:Gakkai Buddhist movement from a small
Japanese lay:sect of Nichiren: Buddhism into a rapidly growing
global Buddhist organization with more than 12 million members
‘in'overr190 countries:in Asia, Africa, Europe, and the Americas.*
Established in'1967 by-the Taiwanese Buddhist Dharma Master,
the Venerable Hsing Yun (b. 1927), the Fo Guang Shan monastic order
is the largest Ghinese Mahayana Buddhist organization in the world
withtemples, monasteries, schools, and universities.in.173 countries
across five continents. The Venerable Hsing Yun:is one of the
main proponents of Humanistic Buddhism, which:seeks to integrate
Buddhist spirituality with daily ethical living; as well as work for
positive social change in this: jpresent:world.* Mention must. be
made of the wellknown international: Buddhistrelief organization,

the Tzu Chi Foundation, thatwasestablished in 1966 by the Buddhist

5

BTK. Jor, “The Pope’s ‘Pastoral V1s1t’ to Indla A Further Reﬂectxon,” VJIR
51 (1987)59.

¥RichardHughes SEAGER, Encountermg the Dharma:: Datsaku Ikeda Soka
Gakkai, and the Globalization:of Buddhist Humanism. Berkeley: University of
California Press, 2006,

BStuart CHANDLER Establishing a Pure Land on Earth The Fo oguang Buddhist
Perspectzve on Modemzzatzon and Globalzzatlon Honolulu Umverstty of Hawai’i
Press 2004 ’ : :
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nun and dharma master, the Venerable Cheng Yen (b. 1937), who
is often regarded as the Buddhist counterpart to Mother Teresa.*
Looking at this picture of revitalized world rehglons ﬂounshmg
in Asia in the ensuing decades after Vatican II, one is reminded of
the insights of the missiologist David Bosch in his magnum opus,
Transforming Mission: Paradigm Shifts in Theology of
Mission. Specifically, Bosch notes that with the collapse of western
colonialism, Christianity “lost its hegemony” everywhere and “today
has to compete for allegiance on the open market of religions and
ideologies,” such that “there are no longer oceans separating’
Christians from other religionists.” On this basis, he contends that
“we have reached the point where there can be little doubt that the
two largest unsolved problems. for-the Christian church are its
relationship (1) to world views which offer this-worldly salvation,
and (2) to other fazths 37 Bosch’s careful observations and
comments are especially relevant to the diffi cult task of doing

Christian m1ss1on in the dlverse and pluralistic Asian world. Asthe

Vletnamese Am ¢ antheologlan Peter C. Phan explains, “itisin
1estion of religis lism is literally a matter of
life and- death » and more import antly,' “the future of Asian
Christianity hangs in balance depend ing on how rellglous plurahsm
is understood and lived out 38

(Part II on the Mission Theology of FABC in the next issue)

%Yu-ing LmNG, Master ‘of. Love and Mercy Cheng Yen. Nevada Clty, CA Blue
Dolphin Publishing1995..:

¥David Bosch, Tt ran.sformmg Mission: Paradigm Shifts in Theology of Mzss:on
Maryknoll Orbis Books, 1991, 475-7.

%Peter C. Puan, Review of Introducing Theologies of Rellgzon by Paul Knitter.
Horizons 30 (2003) 117

Vidyajyoti Journal of Theological Reflection, Vol.77/7 July 201 3 P 41




VIJTR 77 (2013) 000-000 :

From “Ad Gentes” to “Active Integral

Evangelization,” IL. -
Reception of the Vatican II Mission Theology in Asza

J.onathan Y. TAN '

In this concluding second instalment Dr Tan, <jonathan@jonathantan.org>,
Web: http://www.jenathantan.org-,-a Senior Lecturer, Australian Catholic
'University School of Theology, Strathfield, NSW, studies the documents produced

by the Federation. of Asian Blshops Conferences (FABC) and its various’

organisms in the last more than forty years to discover a remarkable consistent

missiology that draws on the experience of being‘Asian’ and therefore vitally =

comfortable with pluralism as a constituent element of As1anness

The Mission Theology of the FABC

~The Federation of Asian Blshops Conferences (FABC) is a-

transnatronal body. comprising fifteen Asian Catholic Bishops™
Conferences as full members, viz., Bangladesh India, Indonesia,
Japan, Kazakhstan Korea, Laos-Cambodia, Malaysra-Smgapore—
Brunei, Myanmar, Pakistan, Phrhppmes S 'Lanka,Tarwan, Thalland
and Vletnam as well as.ten associate. members vlz,, Hong ong,
Kyrgyzstan, Macau Mong 1i

Turkmemstan Uzbekrstan .and. East Timo Thevfonndatron for‘

 For an excellent overvrewof the FABC, its history and theologlcal perspectrves,
see Edmund ‘CHia, Thirty Years-of FABC: History, Faundatzon, Context and
Theology, FABC Papers No. 106, Hong Kong: FABC, 2003 For a more popular
presentation of the FABC'’s earlybeginnings and significant accomplishments,
see Thomas C. Fox, Pentecost in Asia: A New Way of Being Church. Maryknoll,
NY: Orbis Books, 2002. See also Peter C. PHA)l “Christian Mlssron in Asia: A
New Way of Being Church,” in Peter C. PHaN, In Our OWn Tongues Perspectives.
from Asia on Mission and Inculturation: Maryknoll NY: Orbis Books, 2003,
13-31; Felix: Wilfred, et al., “Document What the:Spirit:Says:to the Churches;
A Vademecum on the Pastoral and Theologrcal [Orientations. of the Federation
of Asian Bishops’ Conferences (FABC),”. VJTR 62 ( 998) 124-33; I acob
Kavunkat, “Local Church in'the FABC S’tatéments » Jeevadhara 27 (1997) 260-
71; L. STANISLAUS, “The ‘Responses of the Church to Human Development: An
Overview from FABC:Documents,” East. Astan ‘Pastoral Review 31! (1994).95-
118; Petrus Maria HanDoKo, Lay Ministries in the Mission and Ministry of the
. Church in Asia: A Critical Study of the FABC 1970-1991. Rome: .Gregorian

i
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‘the FABC was laid: at the historic meeting of 180 As1an Catholic

Bishops in Manila during the visitof Pope Paul VI to the Phlhppmes

“in November 1970. The FABC convenes in Plenary Assembly, the '
hrghest body, with the participation of all presrdents and delegates*

of member conferences once in every four years. To-date ten
plenary assemblies have been held: FABC T: Evangehzatron in

‘Modem Day Asia (Taipei, Taiwan, 1974); FABC II: Prayer — the

Life of the'Church in Asia‘(Calcutta, India, 1978); FABC III: The

- Chutch—A Community ofFalth in Asia (Bangkok, Thailand, 1982),

FABC IV: The Vocation and’ Mission of the Laity in the Church

andin'the World of Asia (Tokyo, Japan, 1986); FABC V- Joumeymg '

Together Toward The Third Millennium. (Bandung, Indonesia, 1990)
FABC VI: Christian" Discipleship i m Asra Today Service to Life
VI ARenewed Church mAsra

Respondmg to the Challenges of Asra (Xuan etnam 2012).
Iri addition to these plenary assembhes, the FABC has also sought
to make a srgmﬁcant contrrbutlon to the development and growth
of the spiritual and: theological life of the Asian local-churches
through the many congresses,: consultatxons colloguia; conferences,

Tﬁé‘é‘lo"g‘?lé \Coicet ns 2.

ADVlSO CeMMISSION, Theses on- the Local Church A4 Theologxcal Reﬂectzon in
the Asi nContext FABC Papers No.. 60. Hong Kong: FABC, 1991; and Felix
WlLFREl), “Fifth Plenary Assembly of FABC An Interpretatnon of its Theologlcal
Orientation,”. VJTR 54 (1990) 583-92. _

“?The FABC Officé of Theologleal Concerns eompnses blshop the010g1ans who
hold leadership positions, and lay theologians specifically appointed by bishops®
conferences to: collaborate with: the bishop theelogians to produceimportant
studies, position statements, etc., for use by the wider FABC constxtuencles
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- Interreligious Affairs, the Office of Evangehzatxon the Office of
Clergy and Office of. Consecrated Life. .
The Challenges -of - Plurahsm in the Asran Mllreu i

Perhaps the greatest challenges that the FABC bxshops face

with respect to the task of doing Chrrstran mission are the-diversity

and pluralrtyof theA51an milien, with its myriad relrglons cultures
and peoples In its oﬁ'lcral documents _the FABC has- proceeded
onthe basis that the, As1an milieu, w1th its rich diversity and plurality
of religions, cultures. and phxlosophrcal worldviews: requires a
dzstmctzvely Asian. q proach to r._proclamatron of the Gospel
that is sensitiv to. diversi lism.:

Meetlng oftheAsran Bist

the: brshops acknowledged that Asra is “a: contment of ancrent and ‘

diverse cultures, rehgrons histories and tradrtlons ,aregion like Joseph’

coat of many colors” (ABM art. 7)3 The Fi n'st FABC Plenary Assembly .

recognized that the . great rehgxous traditions of Asxa are:
si gmﬁcant and posmve elements mthe economy of God’s desrgn
and salvatron In them we reco and respect prof nd spmtual
and ethical 1 meanings and values. Over many centurie they have
been ‘the treasury.of the. rellgrous expenence of our IS,
" from which our contemporaries do'not cease to draw light ‘and
:strength. They: have ‘been (and'continue to be): the- authentic

+ - expression of the; noblest longings'of their hearts, and the ‘home
- of their-contemplation and prayer. They have helped to give shape

. to the histories. -and .cultures. of, our nations: (FABC Iart. 14)*

\,he onclusron CFAB( BJ :

bl

_ t ons on plu -ahsm" -t
FABC Plenary Assembhes and BlShOpS Institutes:. . o
- [PJluralismis a necessity once we work through the medlatlon of
. secular analysis and worldviews. "This pluralism shoﬁld fnotbe a
threat to our Christian unity, but on:the contrary, a positive and
. creative sign that our unity is deeper than Whatever the concrete
technical’ ‘analysis'or viewpoints might show: a genuine value that

" emphasizes’ ‘unity in d1versrty (BISAIL att. 10)S ~ -~ ©
For the FABC, pluralism is not as somethmg negatrve buta source

of richness and. strength :

~ 3F4PA Vol-I;4,.cf. FABC I, art. 7, in FAPA VoI I 30 (cf VIJTR July p- 547, n.5).
‘FAPA Vol. I, 14. o
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in GS-227 and AG 48
-that God’s Spiritisa work in all rehglous tradltlons” (BIRA IV/12,

ACTIVB INTEGRAL EVANGELIZATION IL 695

_[Pleace and harmony in Asran societies, composed as. they are of
: ;many cultural, ethmc and lmgulstrc groups, ‘would require
" ‘reco gmtron of legltrmate pluralxsm and respect for al'lb the Sroups.
: ‘Umty, peace and harmony are to be realized in
is not something to be regretted and abolished, but to be rejorced
over and promoted, since ‘it represents richness’ and strength
Harmony s not simply the absence of strife, described as “life and
letlive.” The testof true ‘harmony lies in the acceptance of dlversrty

as richness (BIRA IV/11, art. 15).5 ,
Elsewhere ‘the FABC has extended Vatican s cautrous statements
en it'states that “it is an inescapable truth

art. 7),9 because' :

1 In: other Words ‘.the FABC has taken the proposrtlon that is rnade

~bothiin GS 22 and AG4toits. loglcal concluston when it percelves

the rehglous tradltlons of ASIa'as e)rpressrons of the presence of

';GS 22 states “‘For since Chnst dled for all ; men, and since- the ultlmate vocatron .
‘of man s in fact one; and divine; we ought tobelieve that the Holy Spmt in.a manner
known only:to God offers to every:man'the possrblhty of bemg aSSocramd wrth
this paschal mystery.” In Abbot, Documents of Vatican II, 2212,

-8AG' 4 states: “Doubitless, the Holy Spirit was already at work in. the. world
before Christ was glorified.” In Abbott, Documents of Vatzcan 11,°587.

°FAPA Vol. 1,326.

"FAPA Vol. I, 115, c£ BIRA 1V/1 art. 10 in FARA VoI 1 249

WEAPA Vol. T, 344
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is “the same spirit, who has been active in the incarnation, life,
death and resurrection of Jesus and in the Church, ‘who was active

. among all peoples before the Incamation and is active among the -

nations, religions and peoples of Asia today” (BIRA IV/3, art. 6).?
~ “More significantly, the Final' Statement of the. 1995 FABC

- Hindu-Christian Dialogue made it clear that the FABC viewed

religious pluralism as constitutive of the Asian reality: -
~ Beyond the extremes of inclusivism and exclusivism, pluralism is
accepted in resonance with. the. constitutive Pplurality of reality.
Religions; as.they are manifested in history, are comp lementary
: perceptions of the ineffable divine mystery, the God-beyond-God.
All religions are visions of the divine mystery. Noparticular religion
. can raise the claim of being the norm for all others. We religious
believers are co-pilgtims, who share intimate spititual experiences
~ and r’eﬂgct_ions with one another with concern and compassion,
. With genttine openness to truth and the freedom of spiritual seekers
me increasingly. sensitive to
-buman suffering an orate in‘promoting justice, peace and
t..6).14 o
rejection of any religious. exclusivism ec
statement: “When. variots religious groups lay absolute claim to
truth, aggressive militancy and divisive proselytism follow and, in
their wake, bitter religious divisions” (BIR4 IV/4, art. 4).55 As a
result, an Indian commentator is able. to conclude. that the Asian.
Bishops “consider religious ‘pluralism as a grace-and as a.God-
given calltobe ¢o¢pi1g_ri1ns;glong with the believers of otherreligions
in search of Truth in love.”s. = . R L TR
At the same time, the FABC has acknowledged:that critics:of
religious pluralism often raise the specter of unbfidled“relatiyism or
subjectivism. In response to these critics, the FABC;.Qfﬁ_T__f of
Theological Concerns explains in a ,docupi?e'n,t,, _e;i;t_fit'llzcd
Methodology: Asian Christian Theology, Doing Theology in
' Asia Today that, among other things, recognition‘of the: religious
SFAPA Vol. 1, 310, I ‘ o
BF4PA Vol. 1, 259.
“E4PA Vol. II, 157-8.
SFAPA Vol. I, 300.

'Lorenzo FERNANDO, “CBCI and FABC an Religious Plutélism,?’ VJTR '64‘(2:000)
857-69, at 865. ) ’
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“pluralism does not necessatily lead to an acceptance of subjectivism
-orrelativism:: - ... - o . ' :

-+ Pluralism neednot always entail a radical subjectivism o;r,elativ.is‘m,
in the sense .of}_c:léiming,tlhat.;_alllppin‘ts of view- a;:eréqually-vall.d.
However, it is also true that the dawn of pluraistic, _d_e,tp,o_crgtlc, :
modémn societies has paved:the way to—bxces.siv&indw.xduahsm :
and subjectivism, 'and}a;cbnsequ@nt:r;glatiyi;ingkoiallereql%ty. Thus,
today:there: are. persons and: groups who -hold zﬂall::.rcahty. t? be
~ relative. Foisuclnpef_s@nsfor(groups,vplutalism mgansamlaﬁvxsgn,
in'the sensei’that\theylclaimﬂl_ points-of view are sequal;lxvahd.
- Such philosophi al-or theological positions are to be rejected;
and, m fact; -all -the major. dsian religions condemn such

are i'e'i;y*mu‘chat«'heme; edlversuyandp]urahtyof‘the sia
Sitzen-im-Leben; ‘f{es;c‘li‘t_:’ifvfing= all forms of-tehgu‘ims gxc!v’,;__‘ vism,
: percei\ii‘ng'fe'lfgious‘-pluralismi as-aniinnatg‘ and ugxq!ug~aspgc§ ofstheA
Asian socio-religious landscape,® and seeking cons}stﬁntly to werk
‘within the diverse pluralisi of the Asian miliewwith its manifold
“peoples, cultures-an thers: i
dive

eligions, Cultures and Poverty
*Profti the very beginning, the FABC has ‘always mamtamed
that at the heart of the task of mission of the Asian local churches
“lies'the dialogical encouriter between'the local churches and the
Asian milieu with its triple reality of Asian religions; culture and
overty: - ‘ e o
po ert}[,A] ‘church in: continuous, humble and -lovmgzdlalo.gue w1th t'he
living traditions, the cultures, the great religions = m;b}metﬁ, with-
VEAPA Vol.'IIl, 334, emphasis added. o
'8See FERNANDO, “CBCI and FABC on Religious Pluralism,” 864-9.
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all the hfe-reahtles of the people in whose lmdst it: has sunk its
roots deeply and whose history and-life it gladly ‘makes-its own,

-seeks to share in‘whatever. truly belongs to that. people: its
© - meanings and its values, its: aspirations, its thoughts and its

v language its songs and its artistry. Even its frailties and failings
it assumes, so that they too may be healed::For so-did-God’s Son

assume the totality of'our fallen human:condition (save only for

+ sin)-so that he. might makeit truly h1s own, and redeem 1t in his
paschal mystery (FABC 1, art.12).1% =

-Looking back at the First FABC Plenary Assembly, M1chael
Amaladoss comments that the Asian’ Bishops saw mission as a
dialogue with “the threefold realities ofAs1a,” viz.;“itsrich cultures,
its ancient and great rehglons and the poor” and‘ accepted Asian
rehglons as “s1gmﬁcant and’ pos1t1ve element‘ : t‘he economy of
God’s design of salvation” because they have “a
of othier relzgzons” (emphasis. added) 2. e

“For the. FABC dlalogue is “an. mtegral parto angehzatlo

art. 14) % At the same tnne, the FABCWhas also .explained hat
' ]dlalogue does not preclude the need'»for the. proclamatlon

emphasisinthe ongmal) 4 DI ho

‘"of proclamatlon which is: ensmve to. the As1an Sztz im:Leben is
: needed o :

Mlssmn may ﬁnd 1ts greatest urgency mAs1a tt also ﬁnds in :our
contment a dxstmctxve mode. We afﬁrm,_. ogether w1th other:, that

' "’FAPA Vol. I, 14.

”AMALADOSS, “The. Chal[enges of Mlssxon Today, +362.
AFAPA Vol 1,100, - -

A”Ib‘ld 111,

“ZIbid., 131.

*Ibid., 101.. ~

*1bid., 282.
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“the proclamauon of .lesus Chnst is the centre and pnmary element
oo of evangelization” (Statement of the FABC All-Asia. Conference
. onm Evangelzzatzon, Suwon, South Korea, August 24-31 1988).
But the proclamatxon of Jesus Christ in Asia means, ﬁrst ofall, the :
- witness of Christians and of Christian communmes to the'values '
" ofthe ngdom of (xod a proclamanon through Christlike deeds.
~ For Christians in Asia, to proclaim Christ means above all fo live
like him, in the midst of our nelghbours ‘of other faiths and
persuasions, and to dohis- deeds by the power “of his: grace.
Proclamation’ throughdxalo gue-and deeds — this is the first call to
- the Churches in Asia” (FABCV, art4.1, emphasxs inithe original):
_On the ‘basis-of the. foregomg, the Fifth FABC lenary Assembly
‘has equated the triple dlalogue Wlth the Christian mission 1mperat1ve
and concludes thus: = S _
‘ .Mlssxon mcludes bemg Wlth the  Pec le, respo‘ ing t to then' needs ‘

Thls ldentlﬁ: tion of proclamation w1th the “Wltness of life”
upon the.earlier statement made by the Third Bishops’ Instxtute for
Mlssmnary Apostolate meettng in Ghanghua in 1982

‘p mote the human community (BIMA III art. 10) %
'Elsewhere -the FABC has reiterated that “dialogue aimed at
‘converting’ the other to one’s own religious faith and tradition is
dishonest and unethlcal it is not the way of harmony” (BIRA v/
3, art. 7).2 As for the relationship between dialogue, proclamatlon
®bid,, 281-2. S

2bid., 280.
ZKIbld 105.

-
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and conversion, the FABC has pomted out, nghtﬁllly, that “dlalogue
: and proclamatlon are complemen ) (

‘ theologlan Fehx Wi _ed pomts out, “truth ¢ oes. not 1mpose itself;
but rather attracts everyone and. everyth n g to. 1tself by its beauty,
splendour and. fascmatlon L S
Buxldmg up-the: ngdom of God . '

* The: FABC: has. taken ‘a positive : appreach to. such dxversxty

T "nd pluralism, acknowledgmg that the-grace.and: presence-of God

-“permeste all of creationiin a ‘mysterious manner. The'Asian’ Bishops
have:given a place ‘of reverence ‘and honour to the: diverse Asian
religious traditionsand acknowledged that God has-drawn the'Asian

' peoples'to Godself through these rehglous tradltlons (FABCI art.

15)a posmon that has been relterated in’ BIRA III art 2 3 The

e ‘the
bounds of the vistble Church.- -Go. s savmg grace is notrlzmzted
to members of the Church, but is -offered to’ every person: God’s

- grace may lead some to accept baptism and enter the Church but
R 2 cannet be presumed that th"‘ must always be the: casc God’s

Such-an: understandm
plurality hasled the FABE
the Kingdom of ‘God. Thi :
Evangelxzatlon explamed’thatth’e “ultlmate >goal of all evangglization
is the ushenng in: an': -estab lshment of God’s ngdom,_ namely

.”FAPA I/bl 1I;158.

3FAPA Vol. 1, 120.

31Felix. WLLFREU “Inculturatlon asa Hennencutxcal Questlon,” VJTR 52 (1988)
422-36;, at 427.. . . ‘
2FAPA Vol. ', 14."

" BFAPA Vol. I, 119.

MFAPA Vol. I, 115.
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: God’s rule in: the hearts and;immds of out people” (BIMA I V art

_an: 1nstrument for' the actua“hzatxon»,‘

art .'2.—.s T C has ‘e ’“amed';.

Ao [17he Rezgn af Gad isithe ve)y redsonfor-
‘ ':The Church ex1sts m and for the ngdom ]

‘to the Spirit at work i in the many co: v hve an;i
'-expenence ‘theirown falth, who share ‘own'social
cultural and religious history, and that they: (as commumtles of the Gospel)

SEAPA Vol. I, 292.
6FAPA Vol. I, 314.
YFAPA Vol. ‘I, 252.
BEAPA Vol. I, 252.
9FAPA Vol. 1, 342.
“FAPA Vol. I, 60.
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. must accompany t these others “ina common pxlgnmage toward the ultlmate

goal in relentless quest for. the Absolute;” and- that thus they are to be

“sensitively attuned to the work of the Spiritin the resoundmg symphony
ofAsxan communion” (FABC III, art. 8.2).4 .

-~ Inaddition, the 1991 FABC Theologrcal Consultatlon concluded
that “if the Church is the sacrament of. the ngdom the reason
is that she is. the sacrament of Jesus Chrlst himself who is.the
mystery. of salvation, to whem she is called to bear Wltncss and
whom she is called to announce. To be at the service of the Kingdom

‘means for the ‘Church: to announce Jesus Chnst” (ﬂteologzcal
Consultatzon art. 33).4¢

“Moreover, far from: bemg an excuse for puttmg aside the task

of evangelization, the paradigm of the Kingdom of God in Asia
challenges the local churches of Asia to-work “with the Christians
of other churches, together with our sisters and brothers of other
faithg and with all people of}; goodwﬂl to make the Kin; "dom of God
more visibly present in Asia’ " (FABC V, art. 2. 3,9) s Elsewhere in
the same document the FABC pointed: out that the ultimate goal
of mission m Asia is “to- proclalm the- Good News of the Kingdom
-of God: to promote the-values-of the ngdom such as “justice,
 peace, love, compassion, equality and brotherhood in: ‘these Asian -
realities. In short, it is-to make the Kingdom of God a reality”
(FABC V, art. 1.7).% The inclusivity of the Kingdom of God holds
great appeal to the FABC, which “acknowledges the Kingdom at
work in soc10-poht1cal situationsand in cultural and rehglous traditions
of Asia” (Theological Consultatzon art, 39).45 For the Asian
Catholic Bishops, the inclusive nature of the dom -of God is'
able to encompass those people who,are followers of Jesus Christ,
his life and his. teachmgs and: those w icontmue to remain Hindus,
Buddhists, Taoxsts or Mushms and who are. otherwrse excluded
from the dralectlcal set-up. of present eccles1al structures “%Ina
similar vein, the Catholic Blshops Conference ofIndia’s Response

“FAPA Val.'I, 57.

®FAPA Vol. I, 342,
BFAPA Vol. I, 279.
“FAPA Vol. I, 275.
“SFAPA Vol. I, 344.
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to the Lmeamenta for the 1998 Synod for Asia states that “in union
with the Father and the Spirit; Christ s indeed the source and cause
of salvation"for all peoples,’ but this ‘fact does not’ exclude the
_ possrblhty of God mystenously employmg other cooperatmg

~channels” (art 5. 1) 5

Toward “Active Integral Evangehzatlon” )
.. The relationship between interreligious harmony, mission and
'dnalogue was. elaborated by the Fifth FABC Plenary Assembly as
follows: - -
- Missionin Asia: wrll also seek through dzalogue to serve the cause
: of unity of'the peoples of' Asia marked by such a. dlvers1t_y of
* . -beliefs, cultures arid:socio-political structures. In an Asia marked
by .diversity and torn by conflicts, the Church mu‘st;in a special .
way-be a sacrament — a-visiblesign.and infstrurn_entf ;of.:umty and
harmony.(FABC V, art. 4.2, emphasis in:thie’ original):** L
This call is especially: prophetrc and pmgnant today, vwew of
the occurrence of’ rehglouS%smfe ‘in'many: pans of ASla, -ﬁe' :
Christian conflictin Indizand theVuslim-Chri I L
' The Fifth FABC PlenaryAssembly also'held the Tocal churches have “to
discern, in dialogue with Asian peoples andAsian realities, what deeds the
Lord wills to be done so that all hamankind maybegatheredtogetherm '
harmony as his family” (F4BC V art. 6. 3)49'Ihlslsbecause1t1s“the local
' churches and communities which can discern and work (in. dralogue with
each other and with other persons of goodwrll) the way the Gospel is  best
proclaimed, the Church set up; the values of God’s ngdom realized iri
their own place and tlme In: fact, »ms by respondmg tor and servmg the

‘activesintegr: evangehzatlon”s‘
todescribea: d1stmct1vel ~Asian approachto:Christianmission that
mtegrates comrmtment and service to life; life: wrtness, and dlalogue

4“WILERED, “Inculturatron asa Hermeneutlcal Questlon,’f 429,

“BCI, “Responses to the Lmeamenta » East Asian Pastoral Review 35 (1998)
112-9, at 121.

“SFAPA Vol. 1,-282.

“FAPA Vol. I, 283.

SXFAPA Vol. 1, 281

S\FAPA Vol. 111, 3.

Vidyajyoti Journal of Theological Reflection, Vol.77/9 September 2013 » p. 63




704 Ji ONATHAN Y TAN

For thrrty yeats, as we have Aried: to reformulate our Chrlstran

: ,1dent1ty in Asia, we. have. addressed drfferent issues;..one. after

, another evangehzatmn moultura n, dlalogue the As1an-ness
.. of the Church, justice, the option for'ithe poor, etc. Today, Vaﬁer
three decades, we'no longer speak of such drstmct rssues Wi are
.addressing present needs that are masswe an rncreasrn gly

" complex. These issiies are not separate ‘topics to be-discussed,
 but aspects.of‘an integrated approach to our Mission of Love and
Service. We need to feel and act “integrally.” As we face the:needs

of the 21st century; we:do.so with Asian hearts, in solidarity with -

- the poor:and-the marginalized, .in union with all our Christian
- ‘brothers and sisters; and-by joining hands-with all men and women

- of Asia of many different faiths. Inculturation, «dialogue, justice

- and-the-option: for the: poor are aspects of whatever we do
(emphasis.added).’? - .. .

In: thls nnportant document the FABC reiterates what it stated
five years earlier in its 1995 Manila. Plenary Statement — that it is
comtmnitted to the. “emergence: of the Asianness of the: Church-in
Asia” asserting: that “the Church hasto-be anembodlnent of the
Asian. vrsron\\and values of life, especially: interiority; hannony,
holistic and-inclusive approach:to ‘every «area of life.”> More
srgmﬁcantly, the FABC is convinced that this Asranness of the

- Church is “g.special gift the world is. ;awaiting,” and explains-that
“the:whole world is in-ne d-ofia holistic:paradigm for meeting the
challenges of life;’ ”~ and:“together-with »al,l Asxans :the -:C urch, a

means- of evangehzatron and servrce m:the name of Chnst has
always been and continues.to be the witness-of life,*ss. *and it is
only through such witnessing that “Asijan. people will recognize the
Gospel that we announce when they see: in our life-the: transparency
of the message of Jesus and the inspiring and ‘healing figure of.

- men and-women immersed in God.”¢

S2FAPA Vol. 111, 8.
3Ibid.

SFAPA Vol. I11, 9.
SFAPA Vol 111, 12.
SSFAPA Vol. I1I, 12-13.
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7 I‘_yyould hke to suggest that thrs ‘witness of hfe that flows, from

SanghP_“var and Bajrang Dal. ~°“_; e ' '

The Statement of the. Executive Body of the Cathohc llshops
Conference of India (CBCI) in response to the Orissa ‘vrolence
against Indian Christians is unequivecal that a tit-for-tat response
will only worsen things. One.cannot fight religious-exclusivism with
rehglous exeluswrsm One drsarms rehgrous exclusrvrsm with

. Concessao states thatmﬂtory missic nary tracts that drsparage,
anddemgrate Hinduism are: counter—productlve because “they give
fanatrcs a battermg ram to crush Indian Chnstlamty at large 758

S'Catholic Bxshops Conference of Indra (CBCI), “Violence Against Chnstrans
" ‘Statement of the' Executive' Body ofthe Cathohc Brshops Conference of Indra,”
VJIR 72 (2008) 814-7 ‘at'816." .
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Commenting on the increasing tension between Hindus and

Christians in his paper entitled “The Quest for Identity and the Call
for Dialogue: Prophetic Imperatxves of the Mission of the Church
in India,” the Indian theologian Sebastian Madathummuriyil puts
forward the case for thie Indian Church to “re-examine the Church’s
imperialistic objectives of mission that reflects excluswit and
totalitarian tendencies,” as well as to rediscover its xdentlty, paymg
heed to the challenges posed by religious, cultural, ideological, and
linguistic pluralism.” In particular, Madathummuriyil thinks that
as aminority community in India, the Indian Church is well positioned
to be a prophetic voice for peace and harmony among Hindus,
Muslims, and Christians in India against the backdrop_of the
Hindutva ideology of homogenelty of religion, culture, and language
As he explains:
.. Tobeaprophetic Church in the Indian context, then, would imply,
- on the one hand, forfeiting traditional strategies of mission and,
=~ on the other hand, enhancing measures for regaining trust and
confidence of both Hindus and Muslims through dlalogue in an
age of w1despread antl-Chnstlan sentiments.®
Conclusion
One thing in common between the FABC and Vatlcan IIis
that they both: unequlvocally agree upon the necessity of mission
in the Asian milieu. Without any doubt, the FABC agrees with the
Council Fathers at Vatican II that the Church is missionary in nature.
- The FABC also wholeheartedly concurs with Vatican II on the
possibility of an' extra-ecclesial means of salvation (LG 16), the
respect of elements that are true and holy in other religions (NA
2), as well as the mysterious workings of the Holy Spirit in the plan
of salvation (GS 22 and AG 4): In the Missionary Decree, Ad
gentes, the Council Fathers focused on the why, what and for
whom of mission, trying to JUStlfY the need for mission, the contents
of mission, and the outcome of mission. This‘is not surprising, as
Ad gentes seeks to articulate a mission theology from the

58Cited in Francis GONSALVES, “Carrying in Our Bodies the Marks of His Passion,”
VJTR 72 (2008) 801-7, at 806.

%Gerald M. Booboo, “Catholicity & Mission.” Proceedings of the Catholic

Theological Society of America 65 (2010) 117----8, at 118.
Ibid.
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'perspectlve of the missionaries from Europe seeking to brmg Christ

to the unbaptized (AG 8) and “planting of the Church among those
people and groups where she has not yet taken root” (AG 6).%' By
contrast, the FABC takes the- ‘question of why, what and for whom
for granted, focusing rather on the how of mission, i.e., how to do
Christian mission in the context of immense diversity and plurality
of religions and cultures, as well as in solidarity with the poor and
marginalized in Asia.

‘The tension between dialogue (Nostra aetate) and
proclamation (Ad gentes) is evident at Vatican II and the Council -
Fathers did not resolve the situation one way or the other,
emphasizing both the necessity of the Church and proclamation in
Ad gentes while discussing the possibility of truth and holiness in
other religions (Nostra aetate), the role of the Holy Spirit outside
the Church (Gaudium et spes ‘and Ad gentes), and the p0551b1hty
of salvation outside the Church (Lumen gentium). Faced with this
unresolved tension, the FABC Bishops have chosen to contextualize
their mission theology with the specificities of the Asian context,
including the challenges and opportunities afforded by the diversity
and plurality of religions and cultures, as well as the call to respond
to the pervaswe poverty and margmallzatlon that many ‘Asians
experience in their daily lives.

In practical terms, while the Asian Catholic bishops accept
the necess1ty of the task of mission in the Asian milieu, they also
eahze that this does not mean that they are called to conquer the
) ial Asian world in the name of a tnumphant Christ, or
a triumphalistic Christendom on Asian soil. Recogmzmg the
chal enges of religious pluralismand. gmilS exclusivism in Asia
in a manner that was not discussed or even understood by the
Council Fathers at Vatican II, except for bnef mdlrect allusxons in
Gaudium et spes, Nostra aetate and Ad gentes, the Asian Catholic
Bishops have pointed out that Asian Christians are called to mission
by giving of themselves and bringing the life and hope of the Good
News of Jesus Christ to a world beset with challenges and
problems. In a continent that is being torn apart by violence and
conflicts in the name of exclusivist religious fanaticism, Asian

s' Abbott, Documents of Vatican II, 591.
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Christians are challenged to go beyond the superficiality of
quantitative church growth in favor of a qualitative prophetic
-approach that seeks to critique, transform and heal the brokenness
in Asian cultures and Asian realities. What is clear is that the FABC
accepts that the Asian Church will always be a “little flock” in the
-sea of diverse Asian religions and cultures in pluralistic Asia and

hence, has chosen to focus on prgpheticaﬂycfitiQuing transforming,

and healing the brokenness in Asian realities’in the name of bringing
about the Kingdom of God in the Asian milieu.
Moreover, it is also important to note that the FABC has
- consistently emphasized its preferential option for the dialogical
- path of Nostra aetate (see NA 2) in its own mission theology In
his keynote address at BIRA IV/12 in February 1991,% the late
Angelo Fernandes, Archbishop Emeritus of Delhi asserted that
Asians of other faiths were not to be re garded as “objects of
Christian mission,” but as “partners in the Asian community, where
there must be mutual witness.”s* Archbishop Fernandes’ insistence
of Asians of other faiths as partners and collaborators in a mutual
witness captures succinctly the FABC’s theology and practice of
mission in Asia. h B |
From its inception, the FABC has consistently sought to make
the Christian Gospel and local churches be truly pert of the Asian
Sitzen-im-Leben. Unlike foreign missionaries who came bearing
the Gospel and planting churches in Asia, the Asian Catholic Bishops
are very much at home in the pluralistic Asian milieu, having been
born into, and lived amidst such rich diversity and plurality. They
recognize that many Christians (laity, clergy and even bishops)
come from a “mixed” religious background. They have relatives,
friends, and neighbours with a variety of religious backgrounds.
Growing up immersed and steeped in such diversity and plurality,
they also have firsthand experiences of communalists, nationalists,
fanatics and fundamentalists who not only reject pluralism and
diversity, but also seek to eradicate pluralism and impose their vision
as normative through coercion and violence. The forced

Angelo FerNaNDEs, “Dialogue in the Context of Asian Realities,” VHR 55
(1991) 545-60.
“Ibid., 548.
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conversions of Christians in many parts of Asia, the simmering
Christian-Muslim conflicts in many parts of Indonesia, and heavy

restrictions placed on Christians and their freedom of association

are imprinted in the consciousness of these Asian bishops. /

Ironically, without pluralism and diversity, there is no room for
the Christian Gospel in Asia, a continent dominated by the world’s
principal religions. Hence, the FABC Bishops recognize cultural
diversity and religious pluralism lie at the heart of what it means
to be Asian. To be truly Asian and at home in the Asian milieu, the
Asian local churches are called to embrace this cultural diversity
and religious pluralism. Indeed, as far as the FABC is concerned,
diversity and plurality is not to be gotten rid of, but “rejoiced over
and promoted” (BIRA IV/11, art. 15).%

- Clearly, the Asian bishops have been interested, not just in a
Christian presence in Asia that is over and against Asian religions
and cultures, but rather, a presence that is relational and dialogical.
Moreover, the FABC points out that Christian communities in Asia
must not only “listen to the Spirit at work in the many communities
of believers who live and experience their own faith, who share
and celebrate it in their own social, cultural and religious history,”
but also “they (as communities of the Gospel) must accompany
these others ‘in-a common pilgrimage toward the ultimate goal, in
relentless quest for the Absolute’,” and in doing so, become
“sensitively attuned to the work of the Spirit in the resounding
symphony of Asian communion” (FABCII, art. 8.2).% The FABC’s
ca sian local churches to discern the Spirit at work in Asian
people and to walk in “a common pilgrimage” with their ancient,
diverse cultures and religions exemplifies its vision of active integral
evangelization as the way forward, building upon the tentative
conciliar vision of GS 22 and AG4. . -

‘Therefore, it is possible to conclude that the Asian Catholic.
Bishops perceive the Church as being called to work for the
redemption of humanity in Asia not by pouring oil on the fires of
religious conflict and violence and engaging in competitive
proselytism and one-upmanship against the practitioners of other

EAPA Vol. I, 321.
SFAPA Vol. I, 57.
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religions. Rather, they witness to the redemptive power of the gospel
by the example of their daily living in companionship and solidarity
with their neighbours, working, struggling, and suffering as fellow
humans on a common quest for the meaning of life. Hence, both
life witness and dialogue are the two sides of the coin that define
the relationship between the. Christian gospel and other religious
traditions in the Asian landscape of religious diversity and pluralism,
enabling Asian Christians to share the Good News with their felloW
Asians. Moreover, Asian Christians acknowledge and rejoice in
the diversity and plurality of religions that lies at the heart of what
it means to be Asian and Christian. In the final analysis, to be truly
Asian and at home in the Asian milieu, Asian Christians are
challenged to embrace the religious diversity and plurality of
postcolonial Asia, while at the same time prophetically challenging
and purifying its oppressive and life-denying elements in the name
of e Christian gospel. It must also be pointed out that while the
sapiential “Asian” vision of the: FABC does not neglect the
importance of proclamation, it also values friendship and trust,
relationality and relatlonshlp-bulldmg, dialogue and solidarity as
constitutive elements of the task of Christian mission in Asia.
More importantly, implicit in such a missiology is the
acknowledgment and acceptance of a fundamental ontological,
soteriological and existential relationship between the Christian
Gospel and the Asian peoples with their rich religious and cultural
traditions, as well as their daily socio-economic challenges. Such
a deep and profound missiology enables the local church to move
away from the plantatio ecclesiae mentahty, ie., away from “an
institution planted in Asia” towards “an evangehzmg community of
Asia” (Theological Consultation, art. 15).% Clearly, the FABC
has great hopes that the local church is able to be deeplyinculturated

in the Asian soil to the extent that it becomes not simply a church

in Asia, but truly an Asian church (BIRA IV7/12, art. 50).¢

%FAPA Vol. 1, 338.
STFAPA Vol. 1, 333.
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Book Reviews

Christ and Reconciliation. By Veli-
Matti KARKKANEN. Grand Rapids,
Michigan and Cambridge, U.K.:
W.E. Eerdamns, 2013. Pp. xiv-453,
US$ 40, £26.99. ISBN 978-0-8028-
68534.

- Itisatheological: feast to read
thxs first volume of a daring
theologlan who has planned for
himself a series of five volumes
under the title of 4 Constructive
Theology for the Pluralistic World.
The author is aprohﬁc Finland-born
tenured Professor of Systematic
Theology at the Fuller Theologlcal
Seminary in Pasadena, USA, and
Docent of Ecumenics at the
University of Hels1nk1 In hls
Preface, he announces the other
titles to follow Christ and
Reconczlzatzon 2. Triune God and
Revelatzon, 3. Creation- and
Humamty, 4, Spmt and Salvatton,
and 5. Community and Future. We
hope eventually to inform our readers

; d,, a sort of pre ductnon by
many cooks from different cultures
of a new dish for universal
consumptioﬁ He considers such a
project naive and lacking in
experience of authentic dlalogue
He builds his theological argument
on the basis of the mainline
Christian tradition, in his case with
a rather conservative stand, while

remaining open to insights from the
traditions that have so far been
ignored by the mainline theological
establishment. He spelis out his
projectboth in the Introduction and,
even more clearly, in the four-page
‘Epilogue’ which I would
recommend readers to read before
starting with chapter 1. In the
discussion about ‘metaphysics’ vs.
liberationist perspectives he pleads
for keeping both: “The
‘metaphysical’ questions belong to
the core of Christian theology—
liberationist, . ‘global’, and
postmodern Christologies, not only
to ‘traditional’ theologies—Ilest
Jesus be made merely a human
figure and ‘salvation’ made-a human

~-enterprise to. merely improve the

conditions of this world. That kind
of reductionist-account of Jesus
Christ would bear little similarity to
biblical and creedal traditions of the
undivided -Christian church, and
hardly could serve s a resource of
robust contemporary work for
holistic salvation at all levels of
human-existence” (48-9).- ‘Robust’
is'a frequent adjective ‘he-uses in
respect to ‘theologies.

The structure of this book may
give:an idea of his approach. The
Introductory chapter spells out the
characteristics of the ‘pluralist’
theology he proposes for the ‘post-
xyz’ world: a *vision’ involving truth
claims, coherent, inclusive, dialogal,
hospitable. Hereafter the book is
divided into two parts. Part I,
“Christ” with ten chapters on
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