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Introduction: Migration and
Christian Theology

Elaine PMlilZa and Peter C; Phan

réaki‘ng news! On May 17, 2012, the US Census Bureau reported
that minority babies outnumbered white newborns in 2011 for the
first time in US history. The ‘percentage of nonwhite newborns
rose to 50.4 percent of children younger than a year old from April
2010 to July 2011, while non-Hispanic whites fell to 49.6 percent.
The figures highlight the rapid growth in the Hispanic and Asian
populations, both of which'have surged by more than 40 percent
since 2000. Hispanics were 16.7 percent of the population in July
2011 and Asians were 4.8 percent. This surge and change in the race
and ethnicity of the immigrant population were made possible by
the Immigration and Nationality Act of 1965 (the Hart-Celler Act),
which abolished the national origins quota system. Since the 1920s,
American immigration policy excluded Asians and Africans and pre-
ferred northern and western Europeans over southern and eastern
ones. The Hart-Celler Act replaced it with a preference system that
focused on immigrants’ skills and family relationships with citizens
or US residents. _ o
* The surge in migration is of course not only restricted to the
United States but is also a global phenomenon. Migration has been
an ever-present worldwide fact of life, but currently demographers
are talking of it as a new global phenomenon. The United Nations
Department of Economic and Social Affairs reported that there were
an estimated 214 million migrants worldwide in'2008 (3.1 percent of
the world population). Together the migrants would constitute the
fifth largest country in the world. - S o

Migration is a highly complex'phenomenon, with significant eco-
nomic, sociopolitical, cultural, and religious repercussions for the.
migrants, their native countries, and the host societies. It has recently
been the “hot” subject of research in different disciplines, primarily
sociology, anthropology, politics, and economics.
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Chapter 6

An Asian Theology of Migration and
Its Interreligious Impllcatlons Insights
from the Documents of the Federation
of A5|an Blshops Conferences (FABC)

Jonathan Y. Tan

The phenomenon of migration in Asia has a long, varied, and com-
plex history stretching back to thousands of years. Beginning with
the nomadic tribes that wandered the vast expanse of the Asian con-
tinent in search of water and grazing lands, the trade caravans that
travelled on the famed Silk Route across vast stretches of Asia, and the .
invading armies that displaced peoples and communities from their
ancestral lands, migration has always defined the Asian continent in
every age. While nomadic tribes and trade caravans have come and
gone, large-scale migration continues unabated in Asia. The principal
difference between then and now is the fact that the pace of migra-
tion was much slower three thousand years ago, when the first cara-
vans ventured far beyond familiar territory in search of new trading
opportunities.

The beginning of the twentleth ccntury saw the beginning of mas-
sive migration patterns that was facilitated by the great steamships,
propeller airplanes, and transcontinental railways. At the beginning
of the twenty-first century, the world is witnessing the growth. of
large-scale internal and external displacements that are made possible
by affordable international travel, advanced telecommunications, and
broadband internet. Today’s migration patterns in Asia include inter-
nal migration from rural to urban centers (e.g., Chinese youth leaving
rural farms to work in large, nondescript factories in the coastal regions
of China), as well as external migration from economically depressed
countries to economically booming countries (e.g., Filipinos leaving
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their homeland to work as construction workers, nurses, engineers,
etc., in oil-rich Arab nations), refugees fleeing violence and persecu-
tions (e.g., Indochinese refugees). Migration can be voluntary (e.g.,
economic migrants in search of jobs) or forced (e.g., refugees, asylum
seekers, and internally displaced persons who are fleeing persecution
in their homelands). ’

At the same time, migration, whether voluntary or involuntary, is
ambiguous: it is welcome by some and resented by others. On the one
hand; the abundant array of ethnic restaurants, galleries, and festivals
are often welcomed because they add spice and zesty variety to oth-
erwise staid lives. On the other hand, complaints of cultural assault,
cultural relativization, and cultural pollution are growing increasingly
frequent and strident. Indeed, migration becomes the bogeyman that
embodies the fear, uncertainty, and insecurity about a community’s
self-identity vis-a-vis others, leading to the absolutization of its eth-
nic and cultural identity against what it perceives as the threat of
encroachment by others. In extreme cases, it can stir up feelings of
xenophobia, ethnocentrism, racism, and nationalism.

Moreover,. one also has to acknowledge the reality that today’s
large-scale, globalized migration patterns are fueled and abetted by
" immense poverty and extreme social-economic imbalances, violent
ethnic and religious strife, as well as the insatiable demand for cheap
labor and cheap products. The magnitude of this problem is espe-

cially dire in Asia. Many Asians are migrants, whether willingly or

unwillingly. Voluntary migrations are often exemplified by the many
Filipinos, Indonesians, Indians, Bangladeshis, Chinese, and others
" who seek better opportunities outside their homelands as construction
workers, domestic helpers, factory workers, and so on. Involuntary
migrants include not just refugees who are fleeing wars, social strife,
economic upheavals, political instability, religious tensions and perse-
" cution, but also the many economic migrants, especially vulnerable

women and children, who are exploited and trafficked by underworld -

gangs, smuggling networks; and secret societies for cheap labor and
sex trafficking. The sheer violence and abject dehumanization that
many of these women and children experience reveal the dark under-
belly of migration and call for a concerted response on the part of
everyone to redress these problems. T

At the same time, migration, whether voluntary or involuntary, doc-
umented or undocumented, is more than transnational or global pop-
ulation mobility simpliciter. Migration results in the commodification
and exploitation of the human person, and thus abuse and dehuman-
ization. As the Indian theologian S. Arokiasamy explains, migration
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“reveals the vulnerability of people’s lives, their insecurity, exploita-
tion, joblessness, uprootedness, political uncertainty and humiliating
treatment as outsiders or foreigners.”! Writing from both personal
experience and academic research, the Vietnamese American Catholic
theologian, Peter Phan draws attention to the “existential condition
of a transnational immigrant and refugee,” which includes “violent
uprootedness, economic poverty, anxiety about the future, and the
loss of national identity, political freedom, and personal dignity.”?

In addition, the movement of peoples also brings about the move-
ment of religions. As Muslims from Mindanao move into predomi-
nantly Christian Sabah, Filipinos work in predominantly Muslim
nations in the Middle East, and so on, the implications of migration for
interfaith relations can no longer be ignored. Indeed, migration leads
to an increasing cultural diversity and religious pluralism in different
parts of Asia. This raises. difficult questions about the pastoral care
of Christian migrants and refugees in predominantly non-Christian
regions of Asia (e.g., the large influx of Filipino migrant workers in
the Middle East), as well as non-Christian migrants and refugees in
predominantly Christian regions (e.g., Indonesian Muslim undocu-
mented migrant workers in the Sabah or the Philippines).

A theology of migration and its interreligious implications has
been emerging in the official documents of the FABC,? as it grapples
with this' complex issue. The FABC is a transnational body com- -
prising 15 Asian Catholic Bishops’ Conferences as full members,
namely, Bangladesh, India, Indonesia, Japan, Kazakhstan, Korea,
Laos-Cambodia, Malaysia-Singapore-Brunei, Myanmar, Pakistan,
Philippines, Sri Lanka, Taiwan, Thailand, and Vietnam, as well as
10 associate members, namely, Hong Kong, Kyrgyzstan, Macau,
Mongolia, Nepal, Siberia, Tajikistan, Turkmenistan, Uzbekistan, and
East Timor.* The foundation for the FABC was laid at an historic
meeting of 180 Asian Catholic Bishops in Manila during the visit of
Pope Paul VI to the Philippines in November 1970. From its incep-
tion, the FABC has sought to make.a significant contribution to the
development and growth of the spiritual and theological life of the
Asian local churches through its Plenary Assemblies,® as well as con-

~ gresses, consultations, colloquia, conferences, and symposia that are

organized by its various offices.S

‘Understanding the FABC's Theological Orientation

In its official documents, the FABC has proceeded on the basis that
the Asian continent; with its teeming masses and: their rich diversity
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and plurality of religions, cultures, and:-philosophical worldviews
require a distinctively threefold.Asian theological response’to the
manifold socioeconomic challenges, that is, (1) undergirded by :a
commitment and service to life, (2) oriented toward a threefold:dia-
logue with Asian cultures, religions, and the poor, and (3) with the
goal of seekmg to bring about the reign of God in Asia.” Indeed, the
FABC’s emerging theology of migration can be understood:as a natu-
ral outgrowth from this threefold theological framework. '

It is true that the. early documents of the FABC did not deal
directly with the issue of migration and its challenges. A survey of
the FABC documents in the 1970s and 1980s reveals. only minor
references. to migrants in the Syllabus of “Mission Concerns” of the
Bishops’ Institute for Missionary Apostolate (BIMA) I11.(1982) and

the Final Statement of BIMA IV:(1988). Spec1ﬁcally, article 11 of

k BIMA IIIs Syllabus of “thonury Concerns ‘states: “Pastoral care

B N A. IV‘encourages the blshops to “[u]se
‘migration-of the faithful-as-an opportunity to spread
rist”aird “inspire, educate, and organize. . . migrants
to-be witnesses of Christ wherever they may go.”® In the absence. of
any formal statement from the FABC during this period, individual
episcopaliconferences in Asia released their own statements on migra-
tion, thatis, Phrhppmes (1988), Talwan (1989), and Iapan (1993) 10.

FABC V: Journeying Together toward the
' Thll‘d Mlllenmum o

The rna] or turnlng pomt came w1th the Fifth FABC: Plenary Assembly,
which was held in Bandung, Indonesia in:1990-with the theme,
“Journeying Together toward the Third Millennium.” In its .Final
Statement, the FABC Plenary Assembly acknowledged the injustice
of both voluntary and 1nvolunta1y mlgratron in the Asran milieu: -

We are deeply conscious, therefore; that w1th1n our context of change ‘
there is the unchanging reality of injustice. There remains in Asia’
massive poverty...Poverty likewise drives. both men and women to
become ‘migrant workers, often destroying farmly life in the process.
Political conflict and economic desperation have driven millions to
become refugees, to living. for years in camps that are sometimes in
effect crowded prlsons (2 2. l)11 V :

In response, FABC V asserts that the Chnstran cornmumty must
live in companionship, as true pariners with all Asians as they pray,
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work, struggle and suffer for a: ‘better human life, and as they search
for the meaning of human life and progress.” The Asian Bishops insist

‘that the church must walk in solidarity with the Asian peoples who

are the “exploited women and workers, unwelcome refugees, victims
of violations of human rights” in their quest for God and for a better
human life. The church will also serve them in a spirit of compas-
sion that also seeks to “denounce, in deeds, if it is not possible to do
so in words, the injustices, oppressions, exploitations, and inequali-
ties resulting in so much of the suffering that is ev1dent in the A31an
31tuat10n 12 :

FABC-OHD: Journeymg Together in Fatth w:th the
Filipino Migrant Workers in Asia

Following in the footsteps of FABC V, which had included ‘migra-
tion as one of the many issues facing the ‘Asian Church as it journeys
toward the third Christian millennium, the FABC Office of Human
Development (FABC-OHD) cc continued the discussion by organiz-
ing a symposium on Filipino migrant workers in Asia (Hong Kong,
1993) that was attended by delegates of the episcopal conferences and
diocesan commissions in Japan, South Korea, Taiwan, Hong Kong,
Macau, Smgapore Thailand, Malaysia, and the Philippines. The Final
Statement of this symposium entitled “Journeying Together in’ Faith
with the Filipino Migrant Workers in Asia” began by acknowledging
the contributions of millions of migrant workers from the Phlhppmes
to the growing global economy.® While it acknowledges that migra-
tion does have “both positive and negative effects on the country of
origin as well as the reﬁelvmg country,”'* it points out those Filipino -
migrant workers, male and femiale alike, often-experience serious
human rights abuses. For example, Filipino women, who are often
employed in the domestic and entertainment sectors, are “frequently
submitted to’ humiliation, harassment and sexual. abuse 15 Filipino
men, who comprise the single largest national group in the seafarers
and fish workers sector, not only “face physrcal and verbal abuse,”
but also experience difficulties in claiming compensatlon for. dis-
abilities.!6 Moreover, the symposium participants also recognized the
consequences of migration for the disintegration of the family unit
with deleterious effects on children and their parents

On the theological aspects of mrgranon, the. symposmm dele-
gates viewed migration as a historical experience and reality that, not
only points to the birth of a new world order based on the growing
interdependence among nations, but also-confirms the fundamental
right of every person to migrate freely because “the world belongs to
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everyone.” 8 At the same time, they reiterated that the Asian Church

has to :

accompany the Migrant as a Human Person, following: the example -
of Christ himself. This journeying of the Church together with the: -
Migrant Worker, is the sign of solidarity within the universal:Church.. .
and a sharing in the common evangelizing mission entrusted to all.the. ..
followers of Christ. Growing in faith as a local.Church, made up of
people of different nationalities is a new sign of unity."? ) o

In addition, the symposium delegates affirmed that migration
should not be forced, as well as insisted that migrants’ human rights

must be respected-and they should not be subject to inhumane work- -

ing and living conditions.?® Atithe same time, they also urged both
the originating and receiving, churches ought to address the root
causes of migration and its negative impact on migrants. They empha-
sized that churches that are receiving migrants ought to commit to
serving migrants, welcoming,and assisting these migrants to “relate,
participate and integrate themselves to the local Church in the various
activities, and at the same time be able to share their faith and cultural
heritage with the local Church and people,” as well as constantly seek-
ing to address the painful and dehumanizing situation ivn’vthc':'lives'
of these migrants.?! This is because local receiving churches have the
responsibility to protect the rights and promote the dignity of these
migrant workers, working “closely with the local Government to make
available services to the migrants who are a very important part of the
labour force and contribute to the economy and society.”? '

FABC VI: Christian Discibleship"in 'Asia : Taday:
~ Service to Life - RN

The next plenary assembly, FABC VI (Manila, :Phil’i[}pi’ric‘s, 1995)
briefly highlighted “the insecurity and ‘vulnerability of migrants,
refugees, the displaced ethnic and indigenous peoples, and the pain
and agonies of exploited workers, especially the child laborers in our
countries.” At this plenary assembly, the Asian Bishops character-
ized the plight of migrants as follows: = o

Special attention is given to the displaced in our societies: political
and ecological refugees and migrant workers. They are marginalized
and exploited by the system, denied of their place in society and-must
go clsewhere to seck‘a dignified-life. In welcoming them we expose
the causes ‘of their displacement, work toward conditions for a-more.
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human living in community, experience the universal dimension of the
Kingdom (Gal 3:28)-and appreciate new opportunities for evangeliza-
tion and intercultural dialogue. (art. 15.5)**

_FABC'’s Colloquium on Church in Asia in the
' : Twenty-First Century

Two years later, the topic of migration came up as one of the major
issues that were discussed at the FABC’s Colloquium on Church in
Asia in the Twenty-First Century (Pattaya-City, Thailand, 1997),
which was organized by the FABC-OHD and focused on the
theme of “Towards a Communion and Solidarity in the Context of -
Globalization.” On the issue of migrants and their challenges, the col-
loquium participants suggested that dioceses intervene more-actively

- to “take up the cause of migrant workers through the legal process

of the host country by providing financial support and lawyers to
fight for their rights.”? The Final Statement of this Colloquium also
outlines four practical steps that the Asian Bishops could implement
to address the challenges and fieeds of migrants and their families:

1. Initiate bilateral meetings of the migrant commission of Episcopal
" conferences. R c .
2. Elaborate formation programs for pastoral workers for migrants,
first at the national level,and then perhaps also organizing regional
" initiatives for this. S - S
3. Insert pastoral care of families of migrants within the diocesan
pastoral programs, particularly where migrants are numerous, dia-
" logue between sending and receiving churches. " '

4. Link the issue of migration with the issue of labour in general for’
a more comprehensive understanding and unified action on it.26

FABC VII: A Renewed Church in Asia on a Mission of
| ~ Love and Service nof

Atthe beginning of the third Christian millennium, the issue of migra-
tion was also ‘discussed at the Seventh Plenary-Assembly (Samphran,
Thailand; 2000) of the FABC. At this plenary assembly, the Asian
bishops expressed grave concern over the ever-growing migration and:
refugee movements and called for an urgent and adequate pastoral
response to address the dehumanizing plight of these refugees: -

~'In the light of the teaching of the Church, we affirm that migration
and fefugee movements, which result in depersonalization, loss of
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human dignity and the break up of families, are moral issues confront-
ing the conscience of the Church and that of our Asian nations. As for
the Church in Asia, these pose urgent pastoral challenges to- evolve
life-giving, service-oriented programs of action within the pastoral
mission of the Church. The Church should join hands with all who are
concerned with the rights of the migrants and their situation, keeping
in mind that the migrants themselves are to be the primary agents of
change. (FABC VII, art. 5)%

FABC VIII: The Asian Family toward a Culture‘
of Integral Life ‘

The Asian Bishops further developed their theology of migration at
their Eighth Plenary Assembly (Daejeon, South Korea, 2004), which
focused on Asian families and the challenges they face in their daily
life struggles. In their final statement, they identified the twin forces
of globalization and urbanization that account for the bulk of contem-
porary migration patterns in Asia.?® After observing that millions of
economic migrants in undeveloped regions of Asia often leaving their
families behind to search for jobs in the economically more devel-
oped regions of Southeast Asia or the Middle East, the Asian Bishops
expressed their grave concern over the terrible ruptures to healthy
family bonds that are caused by these extreme migratory patterns
as families are broken up and children deprived of one or both their
parents (FABC VIII, art. 15).% They also warned of the cultural dis-
locations and breakdown in family and communal ties between these
migrants and their families and communities back home3? and con-
cluded that “migrant workers and their families urgently need great
pastoral care from the churches of sending and receiving countries”
(FABC VIIL, art. 17).3 . '

FEISA V: Pastoral Care of Migrants and Refugees:
A New Way of Being Church '

It was the Faith Encounters in Social Action (FEISA) that took the
FABC Plenary Statements one step further to make explicit the con-
_nection between migration and interreligious dialogue. Organized
by the FABC-OHD, FEISA seeks to promote interreligious dialogue
through social involvement, emphasizing that the Asian Church needs
to ground its mission and outreach in a threefold dialogue with the
Asian peoples in the fullness of their cultures, religious traditions,
and their poverty.?? Specifically FEISA V, entitled “‘From Distrust
to Respect...Reject to Welcome™: Study Days on Undocumented
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Migrants and Refugees” met in Kota Kinabalu, Malaysia in 2002.
Its final statement, which is entitled “Pastoral Care of Migrants and
Refugees: A New Way of Being Church,” is a thorough discussion
on the challenges faced by undocumented migrants and refugees and
what the Asian Church could do in response to these challenges.

FEISAV takes asits starting point the insistence of Pope John Paul I
that “a migrant’s irregular legal status cannot allow him/her to lose
his/her dignity, since he/she is endowed with inalienable rights,
which can neither be violated nor ignored.”*? It goes on to insist that
both undocumented migrants and asylum seekers “remain children
of God” and “deserve Christian love and protection” to maintain
their human dignity, notwithstanding that they often “have no legal
right to remain in a given national territory.”3* While FEISA V reit-
erates “the inalienable dignity and rights of people on the move”
and “acknowledges the right of sovereign nation-states to regulate the
movement of people across their borders,” it is equally insistent that
“this right must be exercised at the service of the universal common
good.”3 As it explains: N
People on the move must not be reduced to instruments of economic
or political strategies. All of their human rights must be respected.
The freedom of people to move should be preserved and restrictions
imposed only where this is necessary in order to protect the common
good. People have a right to move in order to seek safety, freedom and
i decent level of material welfare.3¢

Hence, FEISA V insists that the Asian Church should treat all
migrants alike in its pastoral outreach, whether they are documented
or undocumented, and whatever their motivations may be for leaving
their homelands:

Whatever the reason is, the Church that embodies the mission of
Christ cannot remain indifferent to issues relating/affecting people
on the move. The Church that is universal both in outlook and in its.
essence is duty bound to learn from the migrants and at the same time,
respond to their needs.?” ' '

It insists that the first thing Asian Church workers should do is “to
listen to people in an irregular situation or in search of asylum, in
order to know exactly what their situation is, and also provide them
with their basic needs,” which is “in accordance with the Church’s
preferential, although not exclusive, option for the poorest,” because
“even asylum-seekers and migrants in an illegal situation have the
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right to be provided with the necessary means of subsistence.”®8 As
it cxplams v =

Christian solidarity simply sees the need to take care of human beings,
especially young people, minors and children who are incapable of -
defending themselves because they lack protcctlon under the law and

- often do not know the language of the country in which they have
been obliged to seek refuge due to natural catastrophes, wars, vio- .
lence, pchCCUtIOD even genocide in their own country or due to exist-
ing economic conditions such as to endanger their physical integrity
or life itself.®

FEISA V also makes explicit the connection between the FABC’s
threefold dialogue with the cultures, religions, and immense pov-
erty of the Asian peoples, insisting that the Asian Church “seeks
to dcfend the dignity and rights of pcople on the move regard—
less of thelr race, religion and legal status,” and in particular, “pay-
ing attention not only to the practical and physical needs, but also
to their social, psychological and spiritual needs.”® On the issue
of poverty and migration, FEISA V reiterates that the reality of
poverty as the force behind much of the mass migrations in Asia,
whether internal or external, voluntary or involuntary and insists
that the Asian Church should stand in solidarity with the poor and
marginalized.*!

It is the dialogue with cultures and religions that gives FEISA V
an avenue to break new ground. Although FEISA V acknowledges
that the problems of rmgratlon are a legion,*? nonetheless, it is also

“an opportunity, because in our globalised world, it gives concrete
chances for people of different nationalities, cultures and creeds to
come together, know each other and share with one another,” thereby
removing or at least reducing prejudice and indifference.#3 In particu-
lar, FEISA explains the theological ba51s for thlS outreach to mlgrants
of other religions as follows: :

Makmg the mlglants/rcfugccs the target of our pastoral care is our
concrete way of witnessing to the people of Asia. Being a “little flock”
in the midst of other ancient religions/ beliefs, the Asian Church cannot
remain “inward looking”. The Good News is not only to be preached
but it is to be lived/practised in concrete day-to-day circumstances of
many faiths. Thus, efforts to provide pastoral care to migrants have to
include inter-religious dimensions. The Church can and: should take
the initiative. By doing so, we are witnessing to the mission of Christ
through our actions.**
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Hence, for. FEISA V, “interreligious dialogue is imperative” and
integral to the Asian Church’s theology andpraxis of migration:
the Asian Church “dialogues with all regardless of creed, national-
ity, race, political stance, or other discriminatory factors especially
undocumcntcd or documented status of migrant workers.”*

But FEISA V goes one step further to insist that in addressing
the needs of migrant, the Asian Church “must work together with
people of other faiths or none,” joining with “all people of good will
to respond to other sisters and brothers affirming their full humanity
and the inalienable rights that arise from their humanity.”*¢ Further,
it points out that migration facilitates interreligious interactions and
dialogue. This applies to Christians migrating to non-Christian
countries, as well as non-Christian migrants coming into contact
with Asian Christians. In the first instance, FEISA V brings up
Christians who migrate to non-Christian countries, pointing out that
they can be “living witnesses of Christ through Christian love of the
members for one another and for the migrant, both Christian and
non-Christian.”¥’ In particular, FEISA V encourages these Christian
migrants “to.invite their friends of other religions to the church where
they may receive a warm reception.”® In the second instance, FEISA
V states that the Asian Church “can and should take the initiative
of providing pastoral care to migrants with inter-religious dimen-
sions,”*? because it should not only “see and understand the dignity
of other faiths,” but also receive and assist these migrants in. their
moment of greatest need, taking the initiative to reach out and visit
them because as non-Catholics, they “may not have the courage to
visit. Catholic churches.”®® In addition to meeting their basic needs,
FEISA V suggests that local parishes could offer space and hospitality
to these migrants who “need a place where they can gather together -
for prayers or to have their religious celebrations or just for a frlendly
gathering among themselves.”®!

Moreover, FEISA V emphasizes the need to. give special attentlon
to refugees and internally displaced persons (IDPs) as an outgrowth
of the Church’s ministry to.the poor, oppressed, and marginalized.>?
Spcaﬁcally, FEISA insists that the Asian Church needs to include
ecumenism and interreligious dialogue in its outreach work with ref-
ugees because the Church

“ismost critical in this region where we belong to the minority and we
work in the midst of rich, diverse, and important religious and cultural
traditions. The spirit of ecumenism and interreligious dialogue should
thus permeate our programmmg processes. While our faith spurs us to
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serve the refugees it does not become the criteria for refugees to avail
themselves of our services.5? TR :

Finally, in recognition of the fact that highly skilled pastoral workers
are nieeded to engage with migrants in their fullness of their cultures,
religions, and poverty, FEISA V recommends:. '

To fully understand the needs of the migrants, the Church must equip
herself with the knowledge and skills required for this minority. These
include knowledge of the languages of migrants, the provision of pos-
sibilities for migrants to express their faith with their language and
culture, if necessary, of missionaries capable to be with migrants or
mediators of faith and cultural dialogue.®* :

Conclusion

Any 4fialysis of the FABC’s theology of migration must begin with
the fact that the FABC sees 'the phienomenon of 'ongoing migration in
Asia within the broader framework of migration as “part and parcel of
human civilization”55 and “a natural phenomenon” that arises from
“the inherent right of péople to move.”5¢'At the same time, the FABC
also acknowledges that not all migrations are freely and voluntarily
undertaken. It insists that the Asian Church has to respond to the
dilemma of Asians who migrate in a quest to ensure their survival
because of physical or economic threats.”’ ¢ :

As far as the FABC is concerned, migration cannot be separated
from the complex interplay of social, economic, class, religious, and
political factors that interact to displace people from their homelands.
Whether voluntary or forced; migration reveals the vulnerability, inse-
curity, uncertainty, and humiliation of millions of Asians who- find
themselves on the move, either internally or beyorid their national
borders, as they deal with survival, uprootedness; and exploitation in
their quest for a better life for themselves and their families. While it
is true that the FABC did not deal directly with the issue of migra-
tion in the first decade of its existence and initially focused on the
practical economic and personal needs of migrants in its. early pro-

nouncements, nevertheless the FABC has-come a long way since then

to articulate a comprehensive theology of migration that is rooted in
its broader threefold theological vision of commitment and service to
life, triple dialogue with Asian cultures, religions and the poor, with
the aim of advancing the reign of God in Asia. o

The starting point of the FABC’s theology of migration is its eccle-
siological®® and missiological®® vision of bringing about the Good
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News of the Reign of God in Asia. It is rooted in a “commitment
and service to life” that has been the foundation and the hallmark
of the FABC’s theology since its articulation at the First FABC
International Theological Colloquium (1994) and subsequently con-
firmed and expanded by the Sixth Plenary Assembly of the FABC.%0
Hence, migrants are not objects for conversion or proselytization,
but rather opportunities for the church to reach out to, and walk in
solidarity with the migrants who often face discrimination, exploita-
tion, persecution, or human rights abuses.®® FABC VI puts it well
when it states:

Our solidarity requires a resolve o work with our Asian sisters and
brothers in liberating our societies from whatever oppresses and degrades
buman life and creation, most especially from sin....Serving life
demands communion with every woman and man seeking and strug-
gling for life in the way of Jesus’ solidarity with humanity. With our
Asian sisters and ‘brothers, we will strive to foster communion among
Asian peoples who are threatened by glaring economic, social, and
political imbalances. With themwe will explore ways of utilizing the
gifts of our diverse religions, cultures, and languages to achieve a richer
and deeper Asian unity. We build bridges of solidarity and reconcilia-

_ tion with peoples of other faiths and will join hands with everyone in
Asia in forming a true community of creation. (FABC VI, art. 14.2,
emphasis added)®?

In practical terms, the FABC’s theology of migration involves.
social analysis®3 that questions the poverty, economic marginalization,
racial, political and religious tensions, cnvironméntéf 'dcgradation, as
well as many Asian nations’ heavy dependence on the remittances of
their nationals as economic migrants, which lie at the heart of the
ever-growing numbers of migrants, whether they are voluntarily or
forcibly displaced.®* Here, the FABC is adamant in its theology of
migration that the Asian Church should defend the human dignity
and rights of migrants regardless of race, religion, or legal status as
part of its wider stance of advocating for the rights and aspirations
of the poor and marginalized.%® In particular, the FABC’s insistence
on defending the rights of the undocumented echoes the position
adopted by Pope John Paul II in his message for World Migration
Day, 1996, when he spoke of the need for the church to defend the -
rights of the undocumented migrants: ’ -

In the Church no one is a stranger, and the Church is not foreign
to anyone, anywhere. As a sacrament of unity and thus a sign and a
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binding force for the whole human race, the Church is the place where

-~ illegal immigrants-should be recognized and ac

cepted.as brothers-and

sisters. . .. Solidarity means taking responsibility for-those in trouble. -

For Christians, the migrant is not merely anind

vidual to be respected -

in accordance with the norms established by law;, but a person whose
presence challenges them and whose needs become an ‘obligation for
their responsibility. “What have you done to your brother?” (cf. Gn

4: :9). The answer should not.be limited to what
should bc made i in thc manner of solidarity.%¢

is imposed by law, but

Finally, thc FABC goes beyond mere social analysis of the dehu-
manizing conditions that are endured by migrants when it seeks to
undergird its migration theology within its broader theological three-

fold dialogue with the. qﬂiritcs‘scntially‘r Asian

tures, religions, and immense poverty. This ca

realities of diverse cul-

n be seen in FEISA V’s

call. on local churchcs to broadcn thcn' outre ach by engaging with

|of their own cultures

: hglons prov1d1ng mtcrrehglous pastaral care and assisting
-them: with. their all-their:needs, including their practice of their own

religious faiths. Indeed, the:FABC is convinced that its theology of
migration needs to take the intercultural and interreligious implica-

tions of migration seriously and integrate the

intercultural and inter-

religious dimension in its pastoral care of migrants. It insists that the

“Good News is not only to be preached but it
tised in concrete day-to-day circumstances a
faiths.”s” Clearly-the call for pastoral workers

is to be lived and prac-

to learn the languagcs,

cultures, and traditions of these non- Chrlstlam migrants so as to be
able to assist these migrants to retain and express their own languages,

cultures, and religious faiths is a clear and une
the temptation to proselyte among non Chri
most vulncrablc state.
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Chapter 7

The Spirituality of M'igr‘ants: Mapping
an Inner Geography®

Daniel G. Groody

Along the US-Mexico border in southern Arlzona a faith-based
organization called The Samaritans ‘offers humanitarian aid to undoc-
umented immigrants making their way into the United States. Thcy
search for migrants amidst their dangerous trek across dry deserts and
desolate mountains, lookmg for any who might be under duress or
in distress. On one occasion at dusk a volunteer from the Samaritans
sat on a ledge and saw a group of 20 immigrants walkmg along a
dry riverbed. He called out from. a dlstance “Is anybody 1n]ured>”_
“Do you need any food?” “Do you havc any water>” Suddenly the
group of immigrants stopped Unsure of who w. eakmg to them,
they did not know whether to run or to. hide. After hearing; the voxce
again, they paused, hesitated, and then looked at each oth hen
they huddled together and deliberated for a few moments. Slowly the
leader began walking toward the Samaritan volunteer and yelled Dback,
“We don’t have any more food. And we only have a httle bit of water.
But if you need it, we will share what we have with you.” ,

This story reveals as much about the inner journey of these immi-
grants as it does about the outer one. It deals not only with leavmg
homes, crossing borders, or searching for jobs, but also with the val-
ues that are most important to them, the suength of their character,
and their response to human need. In a word, it has to do with their
spirituality. This chapter will look at the inner migration. of undocu-
mented migrants. It examines not only the; nhellish outer space they
go through in their physical journey but also the complex inner space
within their hearts that enables them to care for others and to speak
about God amldst some of the seemingly godless moments of their
difficult sojourn.




260 BIBLIOGRAPHY

Wodak, Ruth. ““Us’ and “Them’: Inclusion and Exclusion—Discrimination

Via Discourse.” In Identity, Belonging and Migration, ed. Gerard Delanty, -
Ruth Wodak and Paul Jones, 54-77. Liverpool: Liverpool University .

- Press, 2008. :

Wright, Robert E. “Popular Religiosity: Review of Eitcréfﬁrc-.” Lttmgmzl -

Ministry 7 (Summer 1998): 141-146. -

Young Lee, Jung. Marginality: The Key to Multicultural’ Theoloéy. .

‘Minneapolis: Fortress Press, 1995. . S P
Yuengert, Andrew M. “Catholic Social Teaching on the Economics of
Immigration.” Journal of Markets & Morality 3, no. 1 (2000): 88-99.
Zamora, José A., ed. Cindadania, multiculturalidad einmigracion. Navarra,
Espaiia: Editorial Verbo Divino, 2003. a
Zetter, Roger. “Labelling Refugees: Formingand Transformingad Bureaucratic
Identity.” Journal of Refugee Studies 4, no..1 (1991): 39-62. )

Zolberg, Aristide R., and Peter Benda, eds. Global Migrants, Global Refugees: 7

Probleins and. Solutions. Oxford and Brooklyn: Berghahn-Books, 2001..
Zolberg, Aristide R., Astri Suhrke, and Sergio Aguayo. Escape from Violence:
Conflict and the Refugee Crisis im the Developing World. New "York:
Oxford University Press, 1989, - -
Zornberg, Avivah. The Beginning of Desire: Reflections on Genesis. New York:
‘Three Leaves:Press, 1995. : ' o

Contributors |

Stephen B. Bevans, S.V.D. is the Louis J. Luzbetak Professor of The-
ology and Culture at Catholic Theological Union, Chicago. He is the
author of Models of Contextual Theology (2002) and An Introduction
to Theology in Global Perspective (2009), and coauthor of Constants in
Context: A Theology of Mission for Todmy (2004) with Roger Schroeder.
He is also editor of Mission and Culsure: The Lowis J. Luzbetuk Lectures
(2012). See www.ctu.edu/ academics/stephen-bevans-svd. -
Gemma Tulud Cruz taught for a number of years in the United
States before moving to Australia where she is currently senior lectur-
er at Australian Catholic University in Melbourne. She holds a PhD'in
Theology from Radboud Universiteit Nijmegen in the Netherlands.
She is author of An Intercultural Theology of Migration: Pilgrims in
the Wilderness (2011) and about 30 articles on topics such as migra-
tion, mission, globalization, women and gender issues, intercultural-
ity, and interreligious dialogue. :

Marion Grau is associate professor of Theology at the Church
Divinity School ‘of the Pacific, the Episcopal seminary-at the Graduate
Theological Union in Berkeley. Professor Grau teaches Constructive
Theology. Her areas of interest and research include . theology and.
economy, constructive approaches to soteriology, divine agency, the
relation between critical theory and theology, postmodernity, secular-
ism, gender and sexuality in theology, mission and colonialism, pro-

- ¢éss and ecological theologies, among others. She is the author of

the recently published Rethinking Mission in the Postcolowy, Of Divine
Economy (2011), and Interpreting the Postmodern (2006). Her essays
and book chapters have appeared in Strike Terror No More (2002);
Postcolonial Theologies (2004), Empire and the Chrisiian Tradition
(2007), Ecospirit (2007), and in Polydoxy (2010). See http: / /WWW
.,cdsp,.,cdu/faculty_dc»tajlaphp?id=7 . : ‘ -




204 CONIRIBUITORS

Daniel G. Groody, C.S.C., is a Catholic priest, and associate professor
of Theology and director of the Center for Latino Spirituality and Cul-

ture at the University of Notre Dame. He is the author of various books

including Border of Death (2007), Valley of Life: An Immigrant Jonrney
of Heart and Spirit (2002) and Globalization, Spirituality, and Justice:
Navigating the Path to Peace (2007), and the executive producer of the
award-winning film, Dying to Live: A Migrant’s Journey (1999). More
information on his work is available at www.nd.edu/~dgroody.

Dale T. Irvin is president and professor of World Christianity of New
York Theological Seminary. He is the coauthor with Scott W. Sunquist
of History of the World Christian Movement (2001, 2012, 3rd is forth-
coming), a three-volume project that has involved more than 50 schol-
ars from around the world. Irvin’s previous books include Christion
Histories, Christian Traditioning: Rendering Accounts (1998) and The
Agitated Mind of God: The Theology of Kosuke Koyama (1996), which
he edited with Akintunde E. Akinade. His articles have appeared in a
number of journals, among them Chyristianity Today, The Ecumenical
Review, and The Journal of Pentecostal Studies. See http://www.nyts
.edu/faculty 4102-dale-t-irvin-phd. ‘ - o -

Elaine Padilla is assistant. professor of Constructive Theology at
New York Theological Seminary. Her research, teaching, and writing
engage the areas of Process Thought, Latino/a Theologies, Construc-
tive Theologies, Postmodern Philosophies, Ecotheology, Mysticism,
Gender Studies, and Women Religious Studies. Among her most re-
cent publications are “Border-Crossing and Exile” in' Cross Currents
(2010) and “The Eros of Intersubjective Becomings” in Seeking Com-
mon Ground (2012). She is currently working on a monograph entitled
A Passionate God, which develops a relational model of the Lover God
from feminist, postmodern, and process perspectives on enjoyment.
See http://nyts.edu/academic-resources/faculty/ dr-elaine-padilla/.

Peter C. Phan is the inaugural holder of the Ignacio Ellacuria Chair of
Catholic Social Thought at Georgetown University. He has authored
12 books and over 300 essays on various aspects of Christian theology
and missiology. Among his books are Christianity with an Asian Face
(2003), In Our Own Tongues (2003), and. Being Religious Interreli-
giously (2004). He recently edited Christianities in Asia (2010) and
The Cambridge Companion to the Trinity (2011). See http://explore
.georgetown.edu/people/pcp5/. o v

Luis N. Rivera-Pagin is professor emeritus of Ecumenics at Princeton
Theological Seminary. He is the author of several books, among them A

vUNInNIDUI VRO ——

Violent Evangelism: The Political and Religions Conquest of the Americas
(1992), Mito, exilio y demonios: liveravura y teologin en América Latina
(1996), Didlogos y polifonias: perspectivas y resenias (1999), Essays from
the Diaspora (2002), and Teologin y cultura en América Latina (2009).
The chapter in this volume is an expanded and amended version of the
Fourth Annual Center for World Christianity Lecture, delivered on
October 8, 2009, at the New York Theological Seminary.

Lester Edwin J. Ruiz joined the ATS staffin August 2008 as director,
accreditation and institutional evaluation. His work includes facilitat-
ing accrediting reviews, providing education and support to member
schools about the process of accreditation, and providing staff support
to the work of the Board of Commissioners of the ATS Commission
on Accrediting. Prior to ATS, Ruiz was a faculty member of the New
York Theological Seminary in New York City since 1997 where he was
professor of Theology and Culture. He became vice president for aca-
demic affairs and academic dean in 2006. Before joining New York
Theological Seminary, he was associate professor of Political Science
at International Christian University in Tokyo, Japan, from 1992 to
1997. He is coeditor of four published works, including Re-Framing
the International: Law, Culture, Politics (2002), with Richard Falk and
R. B. J. Walker. He has contributed numerous chapters to books and
has been widely published in journals and other periodicals. He serves
on the editorial committee of Alzernatives: Global, Local, Political; Jour-
nal of World Christianity, and Silliman Journal. Ruiz also serves on the
boards of the World Order Models Project and Global Action to Pre-
vent War. See http://www.ats.edu/Contact/Pages /bios.aspx?id=25.

Jonathan Y. Tan was born in Malaysia and educated in Malaysia,
Singapore, and the United States. He holds a PhD from The Catholic
University of America, Washington, DC and is currently senior lectur-
er in the Faculty of Theology and Philosophy of Australian Catholic
University, having previously taught at Xavier University (Cincinnati,
United States) and The Catholic University of America in Washing-
ton, DC. Tan is the author of Introducing Asian American Theolo-
gies (2008) and numerous articles, book chapters, and encyclopedia/
dictionary entries on Asian and Asian American theologies, World
Christianity, missiology, and world religions. Many of his essays have
appeared in Mission Studies, Missiology, New Theology Review, Grego-
rianum, Vidyajyoti Journal of Theological Reflection, and Enst Asian
Pastoral Review. He is currently working on his second monograph,
Mission Amonyg the Peoples: The Future of Christian Mission in Asin.
See http://www.jonathantan.org/.




